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Introduction  
 

All praise is due to Allah, the Lord of the Universe. We praise Him, and we seek 

refuge in Him. We testify that there is nothing in existence worthy of worship except 

Allah. It is Allah who guides the sincere and Allah who misguides those who reject emǕn 

after the Truth has been made clear to them. We send our blessings and salutations upon 

the Prophet Muhammad бЯЂ м йуЯК  пЯЊ, the one whom Allah chose to send this great 

blessing of IslǕm to humanity through. He is the role model of all of the children of 

Adam, the best of creation and the last of the prophets.  

 

In the late 1800s, a man from the city of QǕdian, India by the name of MirzǕ 

GhulǕm Ahmad, started a new religious movement that is still followed to this day. 

Guised as an IslǕmic reformation movement, this new religion goes against established 

IslǕmic beliefs, traditional doctrine, and accepted norms. This new religion is called 

Ahmadiyya. Ahmad radically reinterpreted verses of the QurôǕn and statements of the 

Prophet бЯЂ м йуЯК  пЯЊ to support his new positions. Most offending of these new 

beliefs was the rejection that Muhammad  пЯЊ бЯЂ м йуЯК was the last and final prophet 

and the declaration that Ahmad was a successor prophet. 

A new sect or ideology of IslǕm is not something new in IslǕmic history. Dozens 

of small groups have appeared in the 1,431 years after the prophethood of Muhammad 

бЯЂ м йуЯК  пЯЊ, each claiming to be the true group of IslǕm. From this perspective, 

Ahmadiyya is similar to every other break-off sect. However, Ahmadiyya qualifies as one 

of the few heretical groups whose beliefs contrast so strongly with the fundamentals of 

IslǕm that anyone who ascribes to its doctrines has expelled himself from the fold of 

IslǕm. They are considered disbelievers and have severed all ties of spiritual brotherhood 

with the greater Muslim community.
1
 

Ahmadis, adherents of the Ahmadiyya faith, are taught a series of standard 

arguments to effectively defend and propagate their deviant theology. The general 

strategy of Ahmadi missionary work is to convince Muslims that óEsǕ bin Marǭam  йуЯК

аыЃЮϜ died in India at the age of 120. Anyone who engages in a debate with them will see 

that they will spearhead the discussion with this topic. From the perspective of the 

Muslims, this seems like a relatively trivial issue, unrelated to the main problem of 

Ahmadiyya. From the Ahmadi perspective, it paves the way for the Muslims to question 

how óEsǕ bin Marǭam аыЃЮϜ йуЯК can return, as the hadǭth foretells, if he has already died. 

Ahmadis provide their own answer to this question: MirzǕ GhulǕm Ahmad is a 

metaphorical second coming of óEsǕ bin Marǭam аыЃЮϜ йуЯК and is a prophet of Allah. 

The state of óEsǕ bin Marǭam аыЃЮϜ йуЯК is an important issue in its own right, but it 

is not the main problem with Ahmadiyya. Indeed, there have been Muslims in the past 

who have believed that óEsǕ bin Marǭam аыЃЮϜ йуЯК died, albeit not as the Ahmadis do, but 

they have believed it nonetheless. The purpose of these essays is not to discuss the status 

                                                 
1
  I do not say this statement with the least bit of pleasure or satisfaction. It greatly saddens me that 

though these people are good in character, mild in speech, respectful, polite, and recite the same shahǕda 

and read the same QurôǕn, they still hold such deviant beliefs. However, when considering whether 

Ahmadis are Muslims from the IslǕmic legal perspective, one must divorce his emotions from his intellect 

and analyze their theology independent of the content of their character. 
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of óEsǕ bin Marǭam аыЃЮϜ йуЯК. Instead, the purpose of these series of essays is to refute 

the standard, oft-repeated Ahmadi arguments supporting the deviant belief that 

there can be other prophets after Muhammad бЯЂ м йуЯК  пЯЊ. This is the sole focus 

of this work, which the reader will find does not stray from this topic. 

There are two intended audiences of this work. The first are the sincere Ahmadis 

who believe that the Ahmadi religious establishment has sufficient evidence to justify 

their claim that after Muhammad, бЯЂ м йуЯК  пЯЊ there can be more prophets. The essays 

presented are logical and factual refutations of this position to guide Ahmadis to 

traditional Islam. Second, it is intended for those Muslims who interact with Ahmadis 

and are overwhelmed by their arguments. It is to serve as a set of tools to dismantle and 

effectively refute the Ahmadi missionaries who intend to convert Muslims out of IslǕm 

and into disbelief. 

 

 This work is divided into two sections: 

 The first section refutes the Ahmadi arguments in support of their position for the 

continuation of prophethood. The objective is to present their arguments in the best 

possible manner, then to analyze, critique, and refute their positions using factual 

evidence and reasoned logic. The main battleground issue of this discussion primarily 

revolves around the meaning of khǕtam al-nabǭyǭn and the Ahmadi insistence that this 

verse of the QurôǕn does not close the doors of prophethood. They have invented three 

alternate explanations for what khǕtam al-nabǭyǭn means: last law-bearing prophet, chief 

(best) of the prophets, or that future prophets will come bearing the seal of the Prophet 

Muhammad ЭЊбЯЂ м йуЯК  о. This may pose as a source of confusion to the reader 

because their position may seem inconsistent. Whichever route they take, the ultimate 

objective is to prove that prophets can continue to come to this nation, thus validating the 

claims of prophethood by MirzǕ GhulǕm Ahmad. All of these avenues are covered in this 

work. 

IslǕm is a simple religion, revealed by Allah for both the scholar and the layman. 

Throughout the reading of this work, the reader should try to realize the ambiguous, 

complex, and constructed nature of their arguments. They resort to all lengths to force 

their beliefs where they do not exist, whereas the IslǕmic positions are simple, 

straightforward, and appeal to the heart. In other words, truth is simple and falsehood is 

complicated. 

 Classical scholars rarely commented on the finality of prophethood other than 

occasional statements without elaboration because it was a non-issue, something 

understood and taken for granted. Traditionally, literature focused on refuting Ahmadi 

beliefs by proving the finality of prophethood consisted of long lists of self-explanatory 

prophetic traditions, which the Ahmadis were able to reinterpret to conform to their 

beliefs. Therefore, the second section provides new arguments that Ahmadi missionaries 

may not have encountered and will not be able to respond to, thus silencing them and 

relegating them to a movement based on emotion and rhetoric (i.e., love for all, hatred for 

none) over reason. 

 

 One of the tactics of Ahmadi leadership is to portray those who refute their beliefs 

as ñmullahsò. After this, they remind their followers of the persecution they face at the 

hands of people like this in foreign countries, such as Pakistan. This ad hominem tactic is 

one of dismissal rather than rational confrontation. In anticipation of this stratagem, I 
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openly and emphatically condemn all acts of violence against any religious group, 

including Ahmadiyya, based purely on the religion they adopt. This work was produced 

by one individual and written without the aid of any organization or institution, either 

financially or intellectually. This precludes any attempts by Ahmadi religious leaders to 

portray the author as a ñmullahò with irrational and ignorant views about IslǕm. 

 

Lastly, all Ahmadis, men and women, young and old, are invited to read these 

essays with an open mind and an open heart. May Allah guide the Ahmadis to IslǕm.  

 

Allahumma Amǭn. 

 

ƀǯ ƘŁǮŉǱƄƑ ƈƗǸƂǩƘƀǡ ƄǇŃƷĆȁƗ ǼŇǝ ƈƗǷłƴĈƾƈǞłơ ƀȅ ŃǬłǶƀǩ ƀǨǾŇǡ ƗƀƵƄƑŁǷƀǯǸłƮŇǪŃǆłǭ łǰŃƭ   
ƀǯǷłƸłǖŃǂŁǽ űȅ ǰŇǦƀǩŁǷ ƀǯǷłƴĈƾƈǞłǮƈǩƗ łǬłǵ ŃǬłǶŉǱƄƑ ȅƀƍ  

ƘŁǶƀǞŊƾǩƗ łǬłǵ ŃǬłǶŉǱƄƑ ȅƀƍ ƊƘŁǶƀǞŊƾǩƗ ŁǰŁǭƋ ƘŁǮƀǥ łǰŇǭŃƐłǱƀƍ ƈƗǸƂǩƘƀǡ łƻƘŉǲǩƗ ŁǰŁǭƋ ƘŁǮƀǥ ƈƗǸłǲŇǭƋ ŃǬłǶƀǩ ƀǨǾŇǡ ƗƀƵƄƑŁǷ Ɗ
ƀǯǸłǮƀǪŃǖŁǽ űȅ ǰŇǦƀǩŁǷ  

 

ƝƸǢƜǩƗ ƝƷǸƽ  
 

When it is said to them, "Do not [create] corruption on the earth", they say, "We are the 

reformers." 

Of assurance, they are the corrupt ones, but they do not realize it. 

And when it is said to them, "Believe as the people have believed", they say, "Should we 

believe as the fools believe?" No! They are the fools, but they do not realize it. 

 
- SȊrah Al-Baqarah 

 

* * *  
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Methodology of This Work 
 

For 1,430 years, IslǕmic scholarship maintained a stable approach on how to 

partake in QurôǕnic exegeses and hadǭth explanation. Ahmadis do not adhere to this 

methodology. Without structure, they are free to interpret the QurôǕn and hadǭth literature 

as they please, thereby allowing for the possibility of deviant interpretations of otherwise 

simple concepts. The author intends to follow the approach of classical IslǕmic 

scholarship with regards to QurôǕnic exegeses and hadǭth explanation. The methodology 

of this work is as follows: 

 

Reliance on Textual Evidence 

 

IslǕm is not a religion in which anyone can propose a new idea or concept and 

have it accepted by the Muslim community based merely on how it looks or sounds. 

IslǕm is an evidence-based religion. One cannot bring forth anything unless there is a 

firm basis for it. In Arabic, this is called a ЭуЮϸ (dalǭl), or evidence. 

For the purpose of these essays, textual evidence is defined as supportive 

statements of a position from the primary or secondary source of IslǕm. The primary and 

secondary sources of IslǕm are listed below: 

 

ü Verses of the QurôǕn 

o The QurôǕn is defined as the speech of Allah revealed in the Arabic 
language in the exact wording and meaning to the Prophet Muhammad 

ibn 'Abdullah бЯЂ м йуЯК  пЯЊ and preserved in the recorded QurôǕn. It 

stands as a challenge to all of mankind and jinn to produce something 

similar to it.
2
 

ü Statements of the Prophet Muhammad бЯЂ м йуЯК  пЯЊ 

o The QurôǕn commands the believers to obey Allah and obey the Prophet 

Muhammad аыЃЮϜм ϢыЋЮϜ йуЯК.
3
 Therefore, the Prophetôs бЯЂ м йуЯК  пЯЊ 

statements, actions, and silent approvals are sources of guidance for the 

believers. 

o Ahmadis argue that the QurôǕn is superior to prophetic traditions. While 

this is a valid principle, they frequently cite this principle to reject 

authentic ahadǭth when the ahadǭth conflict with Ahmadi-specific 

interpretations of the Qur'Ǖn. In practical application, if a hadǭth is 

authentic, it is inconceivable that it would contradict the QurôǕn because 

that would imply that the Prophet бЯЂ м йуЯК  пЯЊ was speaking in 

contradiction to the QurôǕn. Instead, the QurôǕn is understood in light of 

prophetic traditions as a source of guidance and explanation of the divine 

text.
4
 

ü Statements of the Companions of the Prophet бЯЂ м йуЯК  пЯЊ 

                                                 
2
  An Introduction to the Sciences of the Qurôaan (Chapter 2, page 25) by Shaykh Yasir Qadhi 

3
  This is mentioned in many places in the QurôǕn, such as Chapter 4, verse 49, Chapter 8, verse 1, 

Chapter 24, verse 47, and Chapter 47, verse 33 
4
  SȊrah Najm, verse 4 
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o The companions of the Prophet аыЃЮϜм ϢыЋЮϜ йуЯК are the ones who knew 

the Prophet аыЃЮϜм ϢыЋЮϜ йуЯК personally, were blessed to spend time with 

him, fought with him, and died in his cause while upon IslǕm. Verses of 

the QurôǕn were frequently revealed concerning their actions and 

questions. Therefore, they are most knowledgeable of its context and deep 

meanings. 

o Allah testifies in the QurôǕn that he is pleased with them.
5
 

o Their statements in matters of IslǕm are indirectly attributed to the 

Prophet, бЯЂ м йуЯК  пЯЊ because he is the only source that knowledge of 

the unseen could originate. 

ü The Ijmaôa (consensus) of the earliest generations of Muslims 

o The Prophet аыЃЮϜм ϢыЋЮϜ йуЯК said that the best generation of Muslims was 

his generation, followed by the next three generations
6
. Therefore, if there 

is ever a dispute regarding the interpretation of the QurôǕn and hadǭth that 

cannot be resolved by the statements of the companions, preference is 

given to the consensus of the classical scholars concerning the issue at 

hand. They were closer to the prophetic cup of guidance than all 

contemporary leaders, from amongst the Muslims or Ahmadis. They were 

taught IslǕm at the hands of the SahǕba, who made up the greatest 

generation of Muslims. For them, the QurôǕn was contemporary Arabic 

spoken on a daily basis, whereas for contemporary scholars, it is classical 

Arabic studied in universities, but rarely used in daily life. 

 

The statements of latter and contemporary scholarship are considered, but if there 

is an irresolvable dispute between any of the four primary sources and the former, 

preference is given to the statements of classical scholarship. The reason for this is based 

on logic. If the purity of IslǕm was diluted with time, and it was absolutely pure during 

the life of the Prophet бЯЂ м йуЯК  пЯЊ, then one can logically conclude that the beliefs of 

the earliest Muslims were closer to the true IslǕm than those of the contemporary 

Muslims. 

 

Reliance on IjtihǕd 

 

Deep analysis of the QurôǕn through personal reflection is a praiseworthy act and 

is encouraged by the QurôǕn itself. However, by no means can an individualôs personal 

reflection be considered an authoritative interpretation of the QurôǕn. Among the many 

reasons is the fact that it is possible for two individuals to be absolutely logical in their 

approach but come to differing conclusions. If personal interpretations were authoritative 

and there was disagreement, there would be no way to determine whose interpretation 

was correct and whose was incorrect. Therefore, this work gives preference to textual 

evidence over subjective personal reflection. 

 

Authentic Hadǭth over Weak and Fabricated Hadǭth 

 

                                                 
5
  Chapter 9, verse 100; Chapter 48, verse 18 

6
  Sahih BukhǕrǭ, Volume 3, Book 48, Number 819 
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 Based on the study of the authentication, preservation, and compilation of the 

statements of the Prophet аыЃЮϜм ϢыЋЮϜ йуЯК, this work uses the two most authentic hadǭth 

books first and foremost: Sahǭh BukhǕrǭ and Sahǭh Muslim. This is in agreement with the 

official Ahmadi position.
7
 

 Next, this work uses the four other major compilations of hadǭth: Sunan al-NasǕôi, 

Sunan AbȊ DawȊd, Sunan al-Tirmidhǭ, and Sunan Ibn Majah. 

 In total, these six books are the six authentic books of hadǭth in IslǕm. While there 

exist weak ahadith in the latter four, there is no dispute among any of the scholars of the 

people of Sunnah, whom the Ahmadis claim to be a sub-sect of
8
, that the first two books, 

Sahǭh BukhǕrǭ and Sahǭh Muslim, are completely authentic. The other hadǭth books are 

subject to question and criticism. 

 For example, consider the statement: 

 пЃуК ъϖ рϹлв ъ 

There is no Mahdi except óEsǕ [bin Marǭam аыЃЮϜ йуЯК] 

 

This hadǭth is reported in Ibn MǕjah. However, numerous IslǕmic scholars, from before 

MirzǕ GhulǕm Ahmad was even born, criticize the authenticity of this statement, saying 

it is either fabricated, problematic or very weak. Ibn Taymiyya, in his ManhǕj al-Sunnah 

and Ibn Al-Qayyim in his Al-ManǕr al-Munǭf, classified this report as daôǭf (weak).  Al-

QǕrǭ, in his MirqǕt al-MufǕtǭh, reported that this narration is daôǭf according to the 

consensus of the scholars of hadǭth.  Dhahabǭ says in his book al-MizǕn that this is a 

munkar (problematic) report. Al-SaghǕnǭ says it is mawdȊ' (fabricated). Al-ShawkǕnǭ, in 

his book Al-AhǕdǭth Al-MawdȊ' also wrote that the hadǭth is fabricated.  Even the 

contemporary commentator of hadǭth, Muhammad NǕsir al-Dǭn Al-AlbǕnǭ, in his Silsilat 

Al-AhǕdǭth Al-Daôǭfah, reported that this is a munkar report. This is an example of a 

hadǭth that exists in traditional hadǭth books, but was found to be very weak or 

potentially fabricated.
9
 

 The rejection of this hadǭth is not akin to a rejection of all other hadǭth books. 

Rather, it places the burden of proof on the one who references from less authentic hadǭth 

books to prove that the statement can be validated as a true statement of the Prophet  пЯЊ

бЯЂ м йуЯК . 

 Finally, this work does not use the statements of those who refer to themselves as 

the Party of óAlǭ (the Shǭôa). They refer to a completely different set of narrations based 

on different principles and sources than the people of the Sunnah. Many of their 

narrations are considered weak, fabricated, or highly problematic. 

 

Sunnah vs. Bidôah 

 

 The concept of sunnah vs bidôah is very simple and fundamental to IslǕm, but 

often overlooked because of an emotional attachment to a practice, belief, or pre-

conceived notion. 

 In terms of any religious matters, if the Prophet  ϢыЋЮϜ йуЯКаыЃЮϜм  is reported to 

have performed an action, made a statement, or silently approved of the action or 

                                                 
7
  Selected sayings of the Holy Prophet of IslǕm, under the Prefae. 

8
  Welcome to Ahmadiyyat, The True IslǕm, page 205 

9
  Fake Pearls by Syed Iqbal Zaheer, page 111, ñPart Five: Nasiruddin Albaniò, under ñThere isn't 

any Mahdiò 
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statement of others in his presence by not correcting it, it is considered part of the 

prophetic tradition and acceptable in IslǕm. The ultimate sources of IslǕm are exclusively 

Allah and his Messenger бЯЂ м йуЯК  пЯЊ. Even if one of the most righteous of men says 

something with no basis in the QurôǕn or prophetic tradition, his statements are rejected 

and the latter is given preference.
10

 IslǕm has no concept of ñholy menò who 

independently define IslǕm. Ultimately, everything must be traced back to the QurôǕn and 

prophetic traditions. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 
 

 

 

 

 

 

 

 

                                                 
10

  Sahǭh BukhǕrǭ, Volume 3, Number 49, Hadǭth number 861 
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Analyzing the Ahmadi Arguments 

SȊrah Al-NisǕô, Verse 70 
 

The argument is presented in The Holy QurôǕn: Arabic Text With English 

Translation & Short Commentary, page 203, edited by Malik GhulǕm Farid. The title 

page boasts that it was ñPublished under the auspices of Hadrat MirzǕ TǕhir Ahmad, 

Fourth Successor of the Promised Messiah and Head of the Ahmadiyya Muslim 

Jamaôatò. 

 

 ̲еу̴ЧтΘϹΘЋЮϜ̲м ̲еуΘу̴ϡΖзЮϜ ̲е̴в ̶б̴л̶у̲Я̲К ̳Ζ ̲б̲Л̶ж̲ϒ ̲ет̴ϻΖЮϜ ̲Й̲в ̲Щ̴ϛ̲Юм̳ϓ̲Т ̲Ьн̳ЂΖϽЮϜ̲м ̲Ζ ̴Й̴Г̳т ̶е̲в̲м  ̲Щ̴ϛ̲Юм̳ϒ ̲е̳Ѓ̲ϲ̲м ̲еу̴ϳ̴ЮϝΖЋЮϜ̲м ̴̭Ϝ̲Ϲ̲лΗЇЮϜ̲м

ϝ̯Чу̴Т̲ϼ 

 

And whoso obeys Allah and this Messenger shall be among those on whom Allah has 

bestowed His blessings - the Prophets, the Truthful, the Martyrs, and the Righteous. And 

an excellent company are they. 

 

- Muhammad óAli translation 

 

Ahmadi argument: 

 

 This Ǖyah shows that prophethood can continue to come from among the 

followers of Muhammad бЯЂ м йуЯК  пЯЊ. To prove this, one must first establish several 

premises. 

 First, understand the true meaning of the word  ̲Й̲в (maôa) in this Ǖyah. In SȊrah 

ǔle 'ImrǕn, verse 194, Allah tells the believers a prayer concluded by asking to be  ̲Й̲в

 ̴ϼϜ̲Ͻ̶ϠцϜ (among the believers of IslǕmic monotheism, the pious, and righteous). The 

meaning of  ̲Й̲в in this Ǖyah is among in the sense of being one of them. This is the same 

meaning of  ̲Й̲в used in SȊrah Al-NisǕô, verse 70.
11

 

Next, consider the truthful, the martyrs, and the righteous. Since these three 

categories of people are grouped together in the Ǖyah, if something applies to one 

category in the Ǖyah, it equally applies to the others. For example, when the Ǖyah 

concludes by saying, ñAnd how excellent of companions these are,ò this praise applies 

equally to all within this group. 

One of the blessings of the Prophet Muhammad аыЃЮϜм ϢыЋЮϜ йуЯК is that from 

among his nation will arise people who will obey Allah and the Prophet аыЃЮϜм ϢыЋЮϜ йуЯК. 

SȊrah Al-NisǕô, verse 70 lists these categories, namely the truthful, the martyrs, and the 

righteous. Clearly, from among the Muslims, there will continue to be people who are 

truthful, martyrs, and righteous. If the truthful, martyrs, and righteous can continue to 

come from among the Muslims, then the first category listed in the Ǖyah, the prophets, 

can also continue to come from among the Muslims. 

                                                 
11

  Malik GhulǕm Farid wrote about the word  ̲Й̲в on page 203, footnote 628, ñThe particle has been 

used at several places in the sense of fi meaning 'amongst' (3:192 & 4:147)ò 
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In other words, just as there will continue to be the righteous, martyrs, and 

truthful in the nation of Muhammad бЯЂ м йуЯК  пЯЊ, there will also be prophets in the 

nation of Muhammad. Therefore, prophets will continue to come, and there is no finality 

of prophethood. MirzǕ GhulǕm Ahmad was from among the followers of Muhammad, 

бЯЂ м йуЯК  пЯЊ and is one of the prophets who came under his guidance. 

 

Muslim response: 

 

 The Ǖyah was revealed under a unique context, and one must be cognizant of the 

context of the revelation of the verse and the associated statements of the Prophet  йуЯК

аыЃЮϜм ϢыЋЮϜ surrounding it to determine its meaning. The Ahmadis believe that this verse 

is referring to the continuation of these four categories of believers in this world. That is a 

distortion of the meaning of the verse. According to prophetic tradition, this verse is 

referring to the Muslims being united in the next life. Consider the following narration. 

 Sa'ǭd al-Kalbǭ said, ñThis verse was revealed about ThawbǕn, the freed slave of 

the Messenger of Allah, Allah bless him and give him peace. ThawbǕn loved the Prophet 

dearly, such that he could not bear not seeing him for long periods. One day, ThawbǕn 

showed up with his complexion changed; he had lost weight and the signs of sadness 

were evident on his face. The Messenger of Allah, Allah bless him and give him peace, 

said to him, óO ThawbǕn, what has made your complexion change?ô He said, óO 

Messenger of Allah, I am not suffering from any harm or pain, except that when I do not 

see you, I miss you and feel intense longing for you which does not cease until I meet you. 

Then I remember the Afterlife, and I fear that I will not see you there. I know that you will 

be raised high up with the prophets, whereas if I enter the Garden, I will be in a rank 

much lower than yours, and if I do not enter the Garden, it will be certain that I will 

never see youô. And so Allah, exalted is He, revealed this verse.ò 

 The preceding hadǭth explains that SȊrah Al-NisǕô, verse 70 explains the context 

of the revelation. The verse was revealed regarding an incident that occurred during the 

life of the Prophet Muhammad аыЃЮϜм ϢыЋЮϜ йуЯК in which the companion ThawbǕn   сЎϼ

йзК was saddened because he thought the Prophet Muhammad аыЃЮϜм ϢыЋЮϜ йуЯК would be 

in a higher station in Heaven than he would. He was saddened by the thought of not being 

in the company of the Prophet бЯЂ м йуЯК  пЯЊ. In response to ThawbǕnôs еК  сЎϼи  

concern, stemming from his deep love of the Messenger of Allah аыЃЮϜм ϢыЋЮϜ йуЯК, Allah 

revealed this verse to comfort him and the Ummah at large, informing them that they 

would be in the company of the prophets, truthful, the martyrs, and the righteous in 

Heaven. 

 The Prophet Muhammad аыЂ м ϢыЋЮϜ йуЯК confirmed this meaning as he 

approached his final moments in the company of his wife A'isha ϝлзК  сЎϼ. During this 

time, he was asked by Allah whether he wanted to remain in this life or depart into the 

next life. The following hadǭth is reported regarding this incident: 

 I heard Allah's Apostle saying, "No prophet gets sick but he is given the choice to 

select either this world or the Hereafter." A'isha added, ñDuring his fatal illness, his 

voice became very husky and I heard him saying, "In the company of those whom is the 

Grace of Allah, of the prophets, the Siddiqǭn, the martyrs, and the piousò (4.69). And 

from this, I came to know that he had been given the option. 
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 This hadǭth confirms the IslǕmic understanding of this verse as opposed to the 

Ahmadi distortion. The Prophet Muhammad бЯЂ м   пЯЊ recited this verse in reference 

to his death and eventual reunion with the Muslims in the next life in Paradise. 

 

Scholars confirming this position 

 

 The following are four works confirming this understanding. In order, the first is 

the opinion of the sahǕbi 'Abdullah ibn óAbbǕs йзК  сЎϼ
12

, Tafsǭr JalǕlayn, the 

explanation of the QurôǕn by JalǕl al-Dǭn al-Mahalǭ and JalǕl al-Dǭn al-SuyȊtǭ
13

, Futuh al-

Ghayb by 'Abd al-QǕdir al-JilǕnǭ
14

, and AsbǕb al-NuzȊl by óAli ibn Ahmad al-Wahǭdǭ. 

Below are the full statements contained in the reference books listed above.
15

 

 

Tafsǭr Ibn óAbbǕs 

 

(Whoso obeyeth Allah and the Messenger) this verse was revealed about 

Thawban, the client of Allah's Messenger пЯЊ  йуЯК м бЯЂ  who said, ñI am afraid not to 

meet you in the Hereafter, O Messenger of Allah!ò This is because he loved him 

intensely and could not bear being away from him. Allah's Messenger saw the change in 

him and so Allah mentioned the honor bestowed on him, saying, whoever obeys Allah 

regarding the obligations and obeys the Prophet regarding the prophetic practices, 

(they are) in Paradise (with those unto whom Allah hath shown favor, of the Prophets) 

Muhammad пЯЊ  йуЯК м бЯЂ  and the other prophets, (and the saints) the best among the 

companions of the Prophet аыЃЮϜм ϢыЋЮϜ йуЯК (and the martyrs) those who were martyred in 

the way of Allah (and the righteous) the righteous among the Community of Muhammad 

ЭЊо  йуЯК м бЯЂ . (The best of company are they) in Paradise! 

 

Tafsǭr JalǕlayn 

 

Whoever obeys God and the Messenger аыЃЮϜм ϢыЋЮϜ йуЯК in what he commands, 

they are with those whom God has blessed of the prophets and the truthful, that is, the 

most excellent of the Prophetôs companions because of the fullness of their truthfulness 

and their affirmation of the truth, and the martyrs, those slain in the path of God, and the 

righteous, [all those] other than the ones mentioned. What fine companions they are, in 

                                                 
12

  It is recorded in Sahǭh BukhǕrǭ, Volume 5, Book 57, Number 100 that the Prophet once embraced 

Abdullah ibn óAbbǕs and asked Allah to grant him knowledge of the QurôǕn. Allah blessed him this deep 

insight, and he was considered one of scholars of the QurôǕn amongst the companions. 
13

  JalǕl ad-Dǭn al-SuyȊtǭ is one of the greatest scholars of the QurôǕn, and the official Ahmadi 

position is that he is the Mujaddid (reformer) of the 9
th
 century. He authored many books on QurôǕnic 

exegesis and UlȊm al-QurôǕn (Sciences of the QurôǕn). He is cited by Ahmadi missionaries, most often 

with a reference to his book Dur al-Manthoor regarding a hadǭth from Aôisha bint AbȊ Bakr ϝлзК  сЎϼ. 

The Ahmadi argument stemming from this quote is refuted in this work in Chapter 2. 
14

  It is the official Ahmadi position that 'Abd al-Qadir al-JelǕni is the Mujaddid of the 6
th
 century 

Hijri. This was taken from Revelations of the Unseen (Futuh al-Ghaib), translated by Muhtar Holland, page 

115. 
15

  For the sake of intellectual honesty, none of these quotations have been edited in any way from 

their exact English translations except that the spelling of certain words were changed (i.e., óA'ishah to 

Aôisha) and ñPrayers and blessings be upon himò was changed to бЯЂ м йуЯК  пЯЊ 



 With Love to the Ahmadis of the World 

4 

Paradise, since in it one will enjoy seeing them, visiting them, and being in their 

presence, even though they will be in the highest stations in relation to others. 

 

Revelations of the Unseen (Futuh al-Ghaib) by 'Abd al-QǕdir al-GilǕnǭ in the Fourty-

Fifth Discourse (On Blessings and Trials) 

 

This is how to keep blessings from roaming and wandering off, how to water their 

tree and encourage the growth of its branches and leaves, ensuring that it bears good fruit, 

sweet to the taste and whole to digest, delicious to chew and easy to swallow, 

contributing to the health and development of the body. Then its beneficial effect on the 

limbs and organs will become manifest through various acts of obedience, good works, 

and invocations of remembrance. As a result of all this, the servant will then enter in 

the hereafter into the mercy of Allah (Almighty and Glorious is He) and abide 

forever in the gardens of Paradise together with ñthe Prophets and the Companions 

of Truth, the martyrs, and the righteous; the best of company are they!ò (4:69) 

 

AsbǕb al-NuzȊl 

 

(Whoso obeyeth Allah and the messengeré) [4:69]. Sa'ǭd al-Kalbǭ: ñThis verse 

was revealed about ThawbǕn, the client of Allahôs Messenger аыЃЮϜм ϢыЋЮϜ йуЯК, Allah 

bless him and give him peace. ThawbǕn loved the Prophet пЯЊ  йуЯК м бЯЂ  dearly, such 

that he could not bear not seeing him for long periods. One day, ThawbǕn showed up 

with his complexion changed; he had lost weight, and the signs of sadness were evident 

on his face. The Messenger of Allah пЯЊ  йуЯК м бЯЂ  said to him, óO ThawbǕn, what has 

made your complexion change?ô He said: óO Messenger of Allah пЯЊ  йуЯК м бЯЂ , I am 

not suffering from any harm or pain except that when I do not see you, I miss you and 

feel intense longing for you which does not cease until I meet you. Then I remember 

the Afterlife, and I fear that I will not see you there. I know that you will be raised 

high up with the Prophets; whereas, if I enter the Garden, I will be in a rank much 

lower than yours, and if I do not enter the Garden, it will be certain that I will never 

see youô. And so Allah, exalted is He, revealed this verse.ò  

Ismaóǭl ibn Abǭ Nasr informed us that Ibrahǭm al-NasrabǕdhǭ reported that óAbd 

Allah ibn óUmar ibn óAli al-JawhǕrǭ reported that óAbd Allah ibn MahmȊd al-Saódǭ 

reported that MȊsǕ ibn Yahya reported that óUbaydah reported that MansȊr reported that 

Muslim ibn Subayh reported that MasrȊq who reported that the Companions of the 

Messenger of Allah пЯЊ  йуЯК м бЯЂ  said, ñWe should not part your company in this 

world, for if you were to leave us, you will be raised above us,ò and so Allah, exalted 

is He, revealed (Whoso obeyeth Allah and the messenger, they are with those unto 

whom Allah hath shown favor, of the prophets, and the saints, and the martyrs, and the 

righteousé).  

Ahmad ibn Muhammad ibn Ibrahǭm informed us Shuóayb from Makkǭ from AbȊ 

Al-Azhar from Rawh from Saóid from Shuóbah from QatǕdah who said, ñIt was 

mentioned to us that some men said to the Prophet пЯЊ  йуЯК м бЯЂ , óO Prophet of Allah 

пЯЊ  йуЯК м бЯЂ , we now see you in this world. But in the Afterlife, you shall be 

raised above us because of your merit and we will not see you then', and so Allah, 

exalted is He, revealed this verse.ò 
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AbȊ Nuóaym al-HǕfiz informed, among that which he gave me authorization to 

relate from him, SulaymǕn ibn Ahmad al-Lakhmǭ from Ahmad ibn óAmr al-Khallal from 

óAbd Allah ibn óImran al-óAbǭdǭ from Fudayl ibn óIyad from Mansur from Ibrahǭm from 

al-Aswad from Aôisha ϝлзК  сЎϼ who said, ñA man came to the Messenger of Allah 

пЯЊ  йуЯК м бЯЂ  and said, óO Messenger of Allah, you are more beloved to me than my 

own person, wife, and children. Whenever I remember you when I am sitting in my 

house, I do not rest until I come and look at you. And when I remember my eventual 

death and yours, I realize that when you enter the Garden, you will be raised with 

the Prophets, while, even if I do enter it, I fear that I will not see you.ô The Messenger 

of Allah пЯЊ  йуЯК м бЯЂ  did not answer him until Gabriel аыЃЮϜ йуЯК came down with this 

verse (Whoso obeyeth Allah and the messenger, they are with those unto whom Allah 

hath shown favor, of the prophets, and the saints, and the martyrs, and the righteousé)ò. 

 

 The clear understanding listed above was echoed in all other classical works of 

QurôǕnic exegesis, such as JǕmiôi al-BayyǕn fǭ Tafsǭr al-QurôǕn by al-Tabari, MufǕtǭh al-

Ghayb al-Tafsǭr al-Kabǭr by al-RǕzǭ, Tafsǭr al-QurôǕn by Ibn Abd al-SalǕm, etc. 

However, they were not included because they are not regularly referenced in Ahmadi 

literature, nor do their leaders hold any special significance according to their doctrine. 

All of these great scholars agree that this verse speaks about how the Muslims 

will be reunited with the prophets, truthful, martyrs, and righteous in Jannah. 

 

The Martyrs and the Next Life 

 

Using the Qur'Ǖn Alone 

 

In order to be with someone, one must be at the same physical and spiritual level 

as the other. For example, to be with someone who is alive, one must also be alive. To be 

with one who is in Heaven, one must also be in Heaven. Likewise, to be with the martyrs, 

those who have died and are in the next life, one has to have also died and be in the next 

life. As the Ahmadis argue, if something applies to one of the four categories, it equally 

applies to all. Therefore, if it is only possible to be with the martyrs in the next life, all of 

the four must also apply to the next life. This proves that this verse refers to the reunion 

of the Muslims in Paradise. 

 

Ahmadi Rebuttal 

 

 The Arabic word used is  ̴̭Ϝ̲Ϲ̲лΗЇЮϜ, which comes from the root-letters ϸ и Є. These 

root-letters mean witness. Literally, a ϹулІ is one who bears witness. Martyr is a 

secondary meaning. It is true that one can only be in the company of the martyrs in the 

next life. However, it is possible to be with a witness to Ahmadiyya in this life. 

Therefore, this Ǖyah refers to this life. 

 

Muslim Counter-Rebuttal 

 

 This response selectively ignores the difference between the IslǕmic and linguistic 

meanings of words. For example, consider the word ϽТϝЪ (kǕfir). The linguistic meaning 
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of ϽТϝЪ is one who covers up.
16

 Before IslǕm, a farmer would be referred to as a ϽТϝЪ 

because he covered seeds with the soil. However, when used in the QurôǕn or hadǭth 

literature, ϽТϝЪ means disbeliever or one who covers up faith. Another example is ϣЪϽІ 

which means company or associates. When used in the QurôǕn, it means associating 

partners with Allah (i.e. polytheism). Likewise, while the original meaning of  ̴̭Ϝ̲Ϲ̲лΗЇЮϜ is 

witnesses, when used in the QurôǕn and hadǭth literature, it always means martyrs. 

 This is even the Ahmadi understanding of the word. If one looks at the official 

Ahmadi interpretation of the QurôǕn, titled The Holy QurôǕn Arabic Text with English 

Translation & Short Commentary on page 203, footnote 629 regarding this Ǖyah, it reads: 

 

629. The verse is important as it describes all the avenue of spiritual progress open to 

Muslims. All the four spiritual ranks- the prophets; the truthful; The martyrs and the 

righteous- can be attained only by following the Holy Prophet. This is an honour 

reserved for the Holy Prophet alone. No other prophet shares it with him. The inference 

is further supported by the verse which speaks of prophets generally and says: And those 

who believe in Allah and His Messenger, they are the truthful and the martyrs in the 

presence of their Lord (57:20). When read together these two verses signify that, whereas 

the followers of other prophets could only attain the rank of the truthful, the martyrs and 

the righteous and no higher, the followers of the Holy Prophet can rise to the rank of a 

prophet alsoé.ò 

 

 Never once does Malik GhulǕm Farid translate  ̴̭Ϝ̲Ϲ̲лΗЇЮϜ to mean witnesses. In the 

actual translation of the text of the QurôǕn and three times in the commentary, it is 

translated as martyr, one who dies in the path of Allah. Translating  ̴̭Ϝ̲Ϲ̲лΗЇЮϜ to mean 

witnesses is inconsistent with even the official Ahmadi understanding. 

 

Using the word  ̲Й̲в 

 

The Ahmadi use of the meaning of  ̲Й̲в from SȊrah ǔle 'ImrǕn is inconsistent with 

the way language works. One cannot simply choose the meaning of  ̲Й̲в to construct any 

desired understanding. Words are understood based on their context, not based on pre-

conceived notions. 

In English, as in all languages, words such as at, in, of, or upon have multiple 

meanings based on the context in which it occurs. For example, on usually refers to being 

above something, i.e. ñHe is on the roofò. Additionally, it can refer to moments in time, 

i.e. ñHe is on timeò. Likewise, in Arabic, the hurȊf (connecting words) carry multiple 

meanings based on the context of their usage. The word  ̲Й̲в generally means with in the 

sense of accompaniment or two or more things together. At the same time, in certain 

contexts, it can carry the meaning of with and one of. 

 ̲Й̲в means with and one of in SȊrah ǔle 'ImrǕn, verse 194 because the verse says 

people are resurrected with those whom they love, associated with, or followed.
17

 The 

problem with the Ahmadi argument is that they attempt to take one specific contextual 

meaning of  ̲Й̲в and apply it to other instances to construct their desired meaning rather 

                                                 
16

  One example of the linguistic meaning is in SȊrah Ale Imran, verse 195 where Allah says,  ϝΖз̲К ̶ϽΘУ̲Ъ̲м

ϝ̲з̴Ϧϝ̲ϛΘу̲Ђ meaning ñand cover up our sins.ò 
17

  Sahǭh BukhǕrǭ, Volume 5, Book 57, Number 37 
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than understand the QurôǕn as-is. Had the meaning of  ̲Й̲в always been being one of them, 

then SȊrah Muhammad verse 36, where Allah says, 

 

 ̲Ь̴ϖ Ϝн̳К̶Ϲ̲Ϧ̲м Ϝн̳з̴л̲Ϧ ̲ы̲Т ̳Ζ̲м ̲д̶н̲Я̶К̲ц̶Ϝ ̳б̳ϧж̲ϒ̲м ̴б̶ЯΖЃЮϜ о ̶б̳Ы̲Л̲в  ̶б̳Ы̲Юϝ̲г̶К̲ϒ ̶б̳Ъ̲Ͻ̴ϧ̲т е̲Ю̲м  

 

Be not weary and faint-hearted, crying for peace, when ye should be uppermost: for 

Allah is with you, and will never put you in loss for your (good) deeds. 

 

éwould imply that Allah is one of those who has gone through painful trials and 

tribulation and must be comforted per this verse. Such an interpretation would lower the 

status of Allah to a mere human. Likewise, in SȊrah IsrǕô, verse 4, Allah says, 

 
 ̲ϰ ̶д̲в ̲ϣΖтΘϼ̳Ϻ ϝ̲ж̶Я̲в ̲Й̲в Ϝ̯ϼм̳Ъ̲І Ϝ̯ϸ̶Ϡ̲К ̲дϝ̲Ъ ̳йΖж̴ϖ ̱ϰм̳ж  

 

'O ye, the progeny of those whom We carried in the Ark with Noah.' He indeed was a 

grateful servant of Ours. 

 

This verse would mean the progeny physically became Noah, because the verse says  ̲Й̲в

 ̱ϰм̳ж. In a third example, in the last Ǖyah of SȊrah Fat, Allah says, 

 

 ̲ет̴ϻΖЮϜ̲м ̴Ζ ̳Ьн̳ЂΖϼ ̰ϹΖг̲ϳΗв ̳й̲Л̲в  ̴Ѐ ϝ̯жϜ̲н̶Ўϼ̴̲м ̴Ζ ̲еΘв ̯ы̶Џ̲Т ̲дн̳П̲ϧ̶ϡ̲т Ϝ̯ϹΖϯ̳Ђ ϝ̯ЛΖЪ̳ϼ ̶б̳кϜ̲Ͻ̲Ϧ ̶б̳л̲з̶у̲Ϡ ̭ϝ̲г̲ϲ̳ϼ ̴ϼϝΖУ̳Ы̶ЮϜ п̲Я̲К ̭ϜΖϹ̴І̲ϒ ̶б̳кϝ̲гт

 ̴ин̳Ϯ̳м с̴Т ̲ϼ̲Ͼϑ̲Т ̳и̲ϓ̶Г̲І ̲Ϭ̲Ͻ̶϶̲ϒ ̱И̶ϼ̲Ͽ̲Ъ ̴Эу̴ϯж̴̶шϜ с̴Т ̶б̳л̳Я̲ϫ̲в̲м ̴ϢϜ̲ϼ̶нΖϧЮϜ с̴Т ̶б̳л̳Я̲ϫ̲в ̲Щ̴Ю̲Ϻ ̴ϸн̳ϯΗЃЮϜ ̴Ͻ̲Ϫ̲ϒ ̶еΘв б̴к о̲н̲ϧ̶Ђϝ̲Т ̲Е̲Я̶П̲ϧ̶Ђϝ̲Т ̳и

 ̴б̲К̲м Ϝн̳з̲вϐ ̲ет̴ϻΖЮϜ ̳Ζ ̲Ϲ̲К̲м ̲ϼϝΖУ̳Ы̶ЮϜ ̳б̴л̴Ϡ ̲Еу̴П̲у̴Ю ̲ИϜΖϼΗϿЮϜ ̳ϟ̴ϯ̶Л̳т ̴й̴Цн̳Ђ п̲Я̲Кϝ̯гу̴З̲К Ϝ̯Ͻ̶Ϯ̲ϒ̲м ̯Ϣ̲Ͻ̴У̶ПΖв б̳л̶з̴в ̴Ϥϝ̲ϳ̴ЮϝΖЋЮϜ Ϝн̳Ю  

 

Muhammad is the Messenger of Allah. And those who are with him are hard against the 

disbelievers but tender among themselves. Thou seest them bowing and prostrating 

themselves in Prayer, seeking Allah's grace and pleasure. Their marks are upon their 

faces, being the traces of prostrations. This is their description in the Torah. And their 

description in the Gospel is like unto a seed-produce that sends forth its sprout, then 

makes it strong; it then becomes stout, and stands firm on its stem, delighting the sowers - 

That He may cause the disbelievers to boil with rage at the sight of them. Allah has 

promised, unto those of them, who believe and do good works, forgiveness and a great 

reward. 

 

 According to the Ahmadi understanding, when Allah says  ̳й̲Л̲в ̲ет̴ϻΖЮϜ, it means those 

who are amongst him, meaning the ones who physically become the Prophet Muhammad 

бЯЂ м йуЯК  пЯЊ. 

 None of these three interpretations would be acceptable to the Ahmadi religious 

establishment. However, the same word,  ̲Й̲в, is used in the above verses. This is a clear 

demonstration that words in the QurôǕn are understood in context, not constructed to 

conform to a preconceived notion. Therefore, the approach of using ñyou will be one of 

themò from SȊrah Ale óImrǕn, verse 194 and applying the contextual meaning to SȊrah 

Al-NisǕô, verse 70 is erroneous. 

 

Conclusion 

 



 With Love to the Ahmadis of the World 

8 

 The Ahmadi interpretation of this Ǖyah is that it applies to this life and not the 

next. This is incorrect because it is inconsistent with the statements of the Prophet  йуЯК

аыЃЮϜм ϢыЋЮϜ. The IslǕmic interpretation is not merely one possible interpretation of the 

verse. Rather, it is the authoritative interpretation of which there is no dispute, because it 

is based on the statements of the Prophet бЯЂ м йуЯК  пЯЊ, which carries more weight than 

the mere personal interpretation and opinion present in the Ahmadi position. Next, all 

scholarly opinions, including those who the Ahmadis officially agree with, say that this 

verse refers to the Muslims being reunited in the next life. Third, even without the hadǭth, 

this verse logically refers to the next life because it is only possible to be in the company 

of the martyrs in the afterlife. 

Additionally, the approach of using alternative, contextual uses of  ̲Й̲в is incorrect. 

This is because of the fact that words are understood in context and not constructed 

according to pre-conceived notions. 

This Ǖyah does not speak about the continuation of prophets in this nation after 

Muhammad бЯЂ м йуЯК  пЯЊ, it speaks about the Muslims reunited in Jannah. Muhammad 

бЯЂ м йуЯК  пЯЊ is the last and final prophet of Allah. 

 

Questions to ask the Murabbis 

1. How do we interpret this verse of the QurôǕn in the light of the narrations of the 

Prophet Muhammad аыЃЮϜм ϢыЋЮϜ йуЯК which indicate that this verse is talking 

about the next life? 

2. If the martyrs are going to continue to come in this world, how does someone be 

in the company of them if martyrdom requires that the person is dead? 
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Hadǭth of AôishaϝлзК  сЎϼ  
 

This argument stems from Invitation to Ahmadiyyat by MirzǕ Bashir-ud-din 

Mahmud Ahmad in the section titled ñMeaning of Khatam al-Nabiyyinò. 

 

Ahmadi Argument:  

 

Below is a statement from Aôisha ϝлзК  сЎϼ in which she clearly draws the 

distinction between the statement seal of the prophets and no prophets after him. 

 

ϥЮϝЦ ϝлзК  сЎϼ ϣЇϚϝК еК ϣϡуІ сϠϒ еϠϜ ϬϽ϶ϒм :сϡж ъ ϜнЮнЧϦ ъм ̪еууϡзЮϜ бϦϝ϶ ϜнЮнЦ иϹЛϠ  

 

It is reported by Ibn Abi Shaybah that Aôisha, may Allah be pleased with her, said, ñSay 

[he is] the seal of the prophets, but do not say no prophet after him.ò 

 

In no ambiguous terms, this shows that even Aôisha ϝлзК  сЎϼ, the most 

knowledgeable of the wives of the Prophet  ϢыЊ йуЯК, knew that his blessed status of 

being the seal of the prophets does not mean that there will be no prophets after him. 

Therefore, the prophethood of MirzǕ GhulǕm Ahmad does not contradict the Prophet 

Muhammadôs бЯЂ м йуЯК  пЯЊ status as the seal of the prophets, because there can be 

others prophets after Muhammad аыЃЮϜм ϢыЋЮϜ йуЯК. 

 

Muslim Response: 

 

The approach to this argument is of two-fold: Its real meaning based on 

surrounding context and the evident association of khǕtam al-nabǭyǭn and lǕ nabǭ 

baôdahu. 

 

The hadǭth immediately below 

 

 The Ahmadis quote the narration that seems to support their beliefs and creates a 

divide between khǕtam al-nabǭyǭn and lǕ nabǭ baôdahu. However, what they conveniently 

fail to report is the hadǭth immediately below
18

 the hadǭth of Aôisha ϼϝлзК  сЎ in Al-DȊr 

Al-ManthȊr, which explains the narration of Aisha ϝлзК  сЎϼ. It is as follows: 

 

ЬϝЦ йзК  сЎϼ сϡЛЇЮϜ еК ϣϡуІ сϠϒ еϠϜ ϬϽ϶ϒм : бϦϝ϶ Ϲгϳв пЯК  пЯЊ ϣϡЛІ сϠϒ еϠ ϢϽуПгЮϜ ϹзК ЭϮϼ ЬϝЦ

ϢϽуПгЮϜ ЬϝЧТ иϹЛϠ сϡж ъ ̭ϝуϡжцϜ :ϥЯЦ ϜϺϖ ЩϡЃϲ  нк дϗТ ̪Ϭϼϝ϶ аыЃЮϜ йуЯК пЃуК дϒ ϨϹϳж ϝзЪ ϝжϗТ ̪̭ϝуϡжцϜ бϦϝ϶

иϹЛϠм йЯϡЦ дϝЪ ϹЧТ ϬϽ϶ 

 

Ibn Abi Shaybah reported that Al-Shaôabǭ said, ñA man at [the company of] Al-Mughǭrah 

ibn Abǭ Shu'ubah said, óMay Allah bless Muhammad, the seal of the prophets; there is no 

prophet after him.ô So Al-Mughǭrah said, óIt is enough for you to say óthe seal of the 

                                                 
18

  Not in the following chapter or the following page, but literally the next hadǭth immediately 

below in Al-Dur Al-Manthoor under Chapter 33, verse 40. 
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prophetsô, for we were being told that óEsǕ will be appearing. So, when he appears, he 

[óEsǕ] would be before him and after himô.ò 

 

Seal of the prophets and no prophets after him have the same fundamental 

meaning. However, Al-Mughǭrah йзК  сЎϼ preferred seal of the prophets over no 

prophets after him because the latter may create the impression that not even óEsǕ bin 

Marǭam will return. 

Al-Mughǭrah said, ñSo, when he appears, he [óEsǕ] would be before him and 

after him.ò óEsǕ bin Marǭam аыЃЮϜ йуЯК is before Muhammad бЯЂ м йуЯК  пЯЊ in the sense 

that he was made a prophet before him, and he is after him in the sense that he returns 

after the Prophet Muhammad. Both are correct statements, but Al-Mughǭrah preferred 

seal of the prophets, because no prophets after him may create the impression that óEsǕ 

bin Marǭam will not return. The same analysis is expanded to the statement of Aôisha bint 

AbȊ Bakr ϝлзК  сЎϼ. LǕ nabǭ baôdahu and khǕtam al-nabǭyǭn are both correct 

statements in their own right, but Aôisha ϝлзК  сЎϼ and al-Mughǭrah сЎϼ  йзК  both 

preferred one over the other to express the finality of prophethood. 

'EsǕ bin Marǭam аыЂϜ йуЯК was a prophet from before. When he returns, he is not 

re-made a prophet. Muhammad аыЃЮϜм ϢыЋЮϜ йуЯК was the last to be made a prophet. After 

him, there are no others. But, óEsǕ bin Marǭam's аыЃЮϜ йуЯК status as being a prophet from 

before allows him to return without contradicting the finality of prophethood. This 

argument is covered in more detail in the chapter: The Return of óEsǕ bin Marǭam  йуЯК

аыЃЮϜ. 

The Ahmadis intentionally fail to report the second statement to construct their 

desired theological position. In reality, Aôisha ϝлзК  сЎϼ and the other companions 

accepted that Muhammad аыЃЮϜм ϢыЋЮϜ йуЯК was the last prophet. 

Finally, one must take note that the narrator for both ahadǭth is Ibn Abǭ Shaybah. 

Therefore, he possessed a greater insight into the context of the statements of Aôisha  сЎϼ

ϝлзК , over the incorrect extractions of MirzǕ Bashir-ud-din Mahmud Ahmad. 

 

Combination of the Two Statements 

 

Next, consider that Aôisha ϝлзК  сЎϼ placed these two statements together. 

According to the Ahmadis, seal of the prophets really means best of the prophets and no 

prophets after him actually means no prophets after him who will negate or append to the 

laws that he brought. The Ahmadi interpretations of these two statements have no 

correlations between them. If these are the true meanings of the quotes of the Prophet 

бЯЂ м йуЯК  пЯЊ, then Aôisha ϝлзК  сЎϼ, who was known for her eloquence in speech, 

would have no reason to combine two unrelated statements together. Even if one accepts 

the erroneous interpretation of seal of the prophets and no prophets after me, it does not 

make sense that A'isha ϝлзК  сЎϼ would place two unrelated statements together in such 

a disjointed manner. 

Actually, this shows that these are related statements. Aôisha ϝлзК  сЎϼ 

preferred the verse of the QurôǕn over the contextual statement of her husband  ϢыЋЮϜ йуЯК

аыЃЮϜм, which might create confusion if not understood properly. But ultimately, they 

have the same meaning: there are no prophets after Muhammad аыЃЮϜм ϢыЋЮϜ йуЯК.  
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Questions to ask the Murabbis 

1. If the true meaning of seal of the prophets and no prophet after him are 

completely unrelated to each other, why would Aôisha ϝлзК  сЎϼ compare such 

statements together? 

2. Does the hadǭth of Al-Mughǭrah йзК  сЎϼ prove that Muhammad  м ϢыЊ м йуЯК

аыЂ is the last one to be made to be a prophet? 
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 ñI am the Last Brick and I am the Last of the Prophetsò 
 

This argument was taken from The True Meaning of Khatame-Nabbuwwat 

(Finality of Prophethood), page 23. 

 

 ϝзϪϹϲ    дϝзЂ еϠ Ϲгϳв    ϝзϪϹϲ    дϝуϲ еϠ буЯЂ    ϝзϪϹϲ   еϠ ϹуЛЂ  ̭ϝзув    еК     ϹϡК еϠ ϽϠϝϮ    ϝглзК  сЎϼ    ЬϝЦ  

  сϡзЮϜ ЬϝЦ    бЯЂм йуЯК  пЯЊ    ЙЎнв ъϖ ϝлзЃϲϒм ϝлЯгЪϓТ ϜϼϜϸ пзϠ ЭϮϽЪ ̭ϝуϡжцϜ Эϫвм сЯϫв    ϣзϡЮ    ЀϝзЮϜ ЭЛϯТ

 ЙЎнв ънЮ днЮнЧтм днϡϯЛϧтм ϝлжнЯ϶Ϲт    ϣзϡЯЮϜ  

 

Recorded in Sahǭh BukhǕrǭ, Volume 4, Book 56, Number 734
19

:  

Narrated JǕbir bin 'Abdullah:  

The Prophet said, ñMy similitude in comparison with the other prophets is that of a man 

who has built a house completely and excellently except for a place of one brick. When 

the people enter the house, they admire its beauty and say, 'But for the place of this brick 

(how splendid the house will be)!ôò  

 

 ϝзϪϹϲ    ϹЦϝзЮϜ Ϲгϳв еϠ мϽгК    ϝзϪϹϲ    ϣзууК еϠ дϝуУЂ    еК    ϸϝжϿЮϜ сϠϒ    еК    ϬϽКцϜ    еК    ϢϽтϽк сϠϒ  

  сϡзЮϜ еК    бЯЂм йуЯК  пЯЊ    ЬϝЦ    йϠ днУуГт ЀϝзЮϜ ЭЛϯТ йЯгϮϒм йзЃϲϓТ ϝжϝузϠ пзϠ ЭϮϼ ЭϫгЪ ̭ϝуϡжцϜ Эϫвм сЯϫв

 иϻк ъϖ Ϝϻк ев еЃϲϒ ϝжϝузϠ ϝзтϒϼ ϝв днЮнЧт    ϣзϡЯЮϜ    ЩЯϦ ϝжϒ ϥзЫТ   ϣзϡЯЮϜ   

 

Recorded in Sahǭh Muslim, Book 30, Number 5673
20

:  

AbȊ Huraira reported Allah's Messenger (may peace be upon him) as saying, ñThe 

similitude of mine and that of the Apostles (before me) is that of a person who 

constructed a building, and he built it fine and well, and the people went round it saying, 

'Never have we seen a building more imposing than this, but for one brick, and I am that 

brick (with which you give the finishing touch to the building).'ò  

 

Ahmadi Argument:  

 

 The Muslims argue that this hadǭth is clear, unambiguous proof that there are no 

prophets after Muhammad бЯЂ м йуЯК  пЯЊ. However, this hadǭth is not speaking about 

the finality of prophethood. It is speaking about the finality of laws that came after the 

prophethood of Muhammad. This interpretation comes from two places. 

The first place is Ibn Hajr Al-AsqalǕnǭôs commentary on this hadǭth in FatỠ Al-

BǕri, where he writes: 

 

ñCompletion of the Palace means that with the advent of Muhammadi Shariah, the divine 

law was perfected.ò 

 

Second, Ibn Khaldun writes in his Al-Muqaddimah concerning this hadǭth: 

 

                                                 
19

  A similar hadǭth is reported in Sahǭh BukhǕrǭ, Volume 4, Book 56, Number 735 
20

  Similar reports are found in Sahǭh Muslim, Book 30, Number 5674 through 5678. 
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ñPeople interpret óKhatamun Nabbiyeenô to mean the brick that completed the palace. 

However, it means that the prophet with whose advent prophethood was perfected has 

come.ò 

 

Both of these explanations of the hadǭth show that this narration has to do with the 

finality of laws, not prophets. 

This interpretation goes along perfectly with metaphorical interpretations of the 

hadǭth. One can metaphorically interpret the house being built as the laws of IslǕm. Just 

as the final shariôah is the shariôah of Muhammad аыЃЮϜм ϢыЋЮϜ йуЯК, the final brick is the 

law of Muhammad. 

Despite the apparent meaning, this hadǭth has nothing to do with the finality of 

prophethood. 

 

Muslim Response: 

 

Before being presented with the full refutation, it is important for one to re-read 

the text of the hadǭth from an unbiased perspective and note that the Prophet Muhammad 

аыЃЮϜм ϢыЋЮϜ йуЯК is comparing himself to all of the prophets, not his law to other laws. 

 In his goal to justify the Ahmadi position, MirzǕ TǕhir Ahmad quoted Ibn Hajr al-

Asqalani out of context in regards to the rest of his statement. Below is the full entry by 

Ibn Hajr in FatỠ al-BǕri. 

 
 йЮ̶м̲Ц ) :Ϝ Ь̲Ϫ̲в̲м с̴Я̲Ϫ̲в Ϝ̯ϼϜ̲ϸ п̲ж̲Ϡ ̱Ь̳Ϯ̲ϼ̲Ъ ̭ϝ̲т̴Ϡ̶ж̶̲ц (  
  ̲Ьт̴Ц : ̲м ̱Ь̳Ϯ̲ϼ̲Ъ ̭ϝ̲т̴Ϡ̶ж̶̲цϜ ̲Ь̲Л̲Ϯ ̳йΖж̲ϒ йϠϜ̲м̲Ϯ̲м ̬ ̳йт̴Ϡ̶ІΖϦЮϜ Ζϱ̲Њ Рт̶̲Ъ̲Т ϣ̲Кϝ̲в̲Ϯ йΖϠ̲І̳в̶ЮϜ̲м ϸ̴ϲϜ̲м ̴й̴Ϡ йΖϠ̲І̳в̶ЮϜ ϸ̴ϲϜ , ̴ϼϝ̲Ϡ̴Ϧ̶Кϝ̴Ϡ Ζъ̴ϖ йт̴Ϡ̶ІΖϦЮϜ ̶д̴в ̲ϸϜ̲ϼ̲ϒ ϝ̲в ̵а̴Ϧ̲т ̲ъ ̳йΖж̴̲ц

 ̳Ш̶ЮϜ ̵Ь , дϝ̲т̶ж̳Ϡ̶ЮϜ ̴Иϝ̲в̴Ϧ̶Ϯϝ̴Ϡ Ζъ̴ϖ ̵а̴Ϧ̲Ϧ ̲ъ ϼϜΖϸЮϜ ̲Ш̴Ю̲Ϻ̲Ъ̲м , ̴Ь̶Ϫ̴в̴Ϡ йΖϠ̲І̳т̲м йΖϠ̲І̳в̶ЮϜ Рϝ̲Њм̶̲ϒ ̶д̴в РЊ̶м̲ ϸ̲Ϯм̳т ̶д̲ϒ ̲м̳к̲м ̵с̴Ят̴Ϫ̶вΖϦЮϜ йт̴Ϡ̶ІΖϦЮϜ ̶д̴в дм̳Ъ̲т ̶д̲ϒ Ь̴в̲Ϧ̶ϲ̲т̲м ̴и
 ̴й̴Ϡ йΖϠ̲І̳в̶ЮϜ ЬϜ̲м̶ϲ̲ϒ ̶д̴в , ̶̲цϜ ̲йΖϠ̲І ̳йΖж̲ϓ̲Ъ̲Т ̴Ϟ Й̴Ўм̶̲в ̳й̶ж̴в ̲с̴Ч̲Ϡ̲м йжϝ̲т̶ж̳Ϡ ̲Й̴Т̳ϼ̲м иϸ̴КϜ̲м̲Ц ̶Ϥ̲ЂΘЂ̳ϒ ̱Ϥ̶т̲Ϡ̴Ϡ ЀϝΖжЮϜ ϸϝ̲І̶ϼ̴ϖ ̶д̴в ̴й̴Ϡ Ϝм̳Ϫ̴Л̳Ϡ ϝ̲в̲м ̭ϝ̲т̴Ϡ̶ж ̲Ш̴Ю̲Ϻ ϰы̲̲Њ ̵а̴Ϧ̲т ̴и

 Ϥ̶т̲Ϡ̶ЮϜ , ̶Ϻ̲в̶ЮϜ ϼϜΖϸЮϜ ̵Ѐ̳ϒ с̴Т ̶Ϥ̲жϝ̲Ъ ϝ̲л̶т̲Ю̴ϖ ϼϝ̲І̳в̶ЮϜ ϣ̲ж̴ϠΖЯЮϜ Ζд̲ϒ ̵с̴Ϡ̲ϼ̲Л̶ЮϜ д̶Ϡ̴Ϝ ̲а̲К̲Ͼ̲м ϼϜΖϸЮϜ ̲Ш̶Я̴Ϧ ̶ϤΖЎЧ̶̲ж̲ъ ϝ̲лЛ̶Ўм̲ ̲ъ̶м̲Ю ϝ̲лΖж̲ϒ̲м Ϣ̲ϼм̳Ъ , ̲Ьϝ̲Ц : ϸϜ̲ϼ̳в̶ЮϜ ̵а̴Ϧ̲т Ϝ̲Ϻ̲л̴Ϡ̲м
 п̲л̲Ϧ̶ж̴Ϝ ϼм̳Ъ̶Ϻ̲в̶ЮϜ йт̴Ϡ̶ІΖϦЮϜ ̶д̴в . ̱а̴Ͼ̲ы̴Ϡ ̲Ѐт̶̲Я̲Т Ζъ̴ϖ̲м д̲Ђ̲ϲ ̲м̳л̲Т ̯ъм̳Ч̶ж̲в ̲дϝ̲Ъ ̶д̴ϖ Ϝ̲Ϻ̲к̲м , ̴ϞΖЯЮϜ дм̳Ъ̲Ϧ ̶д̲ϒ Фϝ̲тΘЂЮϜ ϼ̴кϝ̲Д ̶а̲Л̲ж Ьϝ̲в̲Ъ̶ЮϜ а̲ϸ̲К ϼ̲л̶Д̲т дϝ̲Ъ̲в с̴Т ϣ̲ж

 а̴Я̶Ђ̳в ϸ̶ж̴К аϝΖв̲к ϣ̲тϜ̲м̴ϼ с̴Т ̲Й̲Ц̲м ̶ϸ̲Ц̲м ϝ̲к̴ϸ̶Ч̲У̴Ϡ ϼϜΖϸЮϜ с̴Т " ϝ̲кϝ̲тϜ̲м̲Ͼ ̶д̴в ϣ̲т̴мϜ̲Ͼ ̶д̴в ϣ̲ж̴Ϡ̲Ю Й̴Ўм̶̲в Ζъ̴ϖ " Ζъ̴ϖ̲м ϣ̲жΘЂ̲ϲ̳в ϣ̲ЯΘв̲Ъ̳в ϝ̲лΖж̲ϒ ϸϜ̲ϼ̳в̶ЮϜ Ζд̲ϒ ϼ̲л̶Д̲т̲Т
 ̶д̲ϒ ̲а̲Ͼ̶Я̲Ϧ̶Ђ̲ъ ϝ̯ЊЦ̴ϝ̲ж ̲дϝ̲Ъ ϝ̲л̴жм̳ϸ̴Ϡ ϼ̶в̶̲цϜ дм̳Ъ̲т , ϣ̲Я̴вϝ̲Ъ ̴й̶т̲Ю̴ϖ ̴ϣ̲Ϡ̶ЂΘжЮϝ̴Ϡ ̵с̴Ϡ̲ж ̵Ь̳Ъ ϣ̲Лт̴ϼ̲І Ζд̴ϗ̲Т ̲Ш̴Ю̲Ϻ̲Ъ ̲Ѐт̶̲Ю̲м , п̲Ю̴ϖ ̴ϣ̲Ϡ̶ЂΘжЮϝ̴Ϡ Ь̲в̶Ъ̶̲цϜ п̲Ю̴ϖ ϼ̲ДΖжЮϜ ϝ̲ж̳к ϸϜ̲ϼ̳в̶Юϝ̲Т

ϝ̲Ъ̶ЮϜ Й̴ϚϜ̲ϼΖІЮϜ ̶д̴в п̲Ўв̲ ϝ̲в ̲Й̲в ϣΖт̴ϸΖв̲ϲ̳в̶ЮϜ ϣ̲Лт̴ϼΖІЮϜ ϣ̲Я̴в .  

 

One of the questions expressed concerning this hadǭth is that the thing compared is one, 

and that which it is compared to is multiple, so how can the comparison be sound and 

hold true? The resolution of this is that he considered all of those prophets as one 

person, because the parable demands that all the prophets be included in it and 

taken into account, just as the house would not be complete except with all of its 

parts being together. [Note: the parable refers primarily to the prophets] It could also be 

understood to mean a qualitative comparison, in that an attribute that is found among all 

of those prophets is similar to an attribute found in that one being compared. In other 

words, it is as if he is comparing the Prophets and that which they brought of 

guidance for the people [Note: again, the parable refers to prophets and their guidance. 

Laws are only one part of divine guidance] to a house whose foundation is set and whose 

building is erected, and all that is left of it is a missing brick with which the house would 

become fully completed. Ibn al-'Arabi [here referring to the MǕlaki scholar Qadhi AbȊ 

Bakr Ibn al-'Arabi, not Muhi al-Dǭn Ibn 'Arabi] claimed that the missing brick belongs to 

the foundation of the mentioned house, and that without it, the house would crumble, 

saying that this is how the comparison should be understood. This explanation, if it was 

passed down to him from the past, is a good one, but otherwise, it is not necessary [to the 
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proper understanding of this hadǭth]. The apparent context of the hadǭth would demand 

that the missing space be in an obvious place in the house, so that when looking at the 

house, one would readily conclude that it is incomplete. Also, in the narration of Muslim 

in his Sahih through Hammam, the wording is: "except for a missing space of a brick in a 

corner among its corners", Therefore, it becomes clear that this missing brick would serve 

to complete its perfection and beauty. Otherwise, if it meant that without the brick, the 

house would not stand, then this would mean that without that brick, the house would be 

fundamentally deficient, and this is not so, for the Shari'ah of every nabǭ in relation to 

him (that nabǭ) is complete. So, the intended meaning is in regards to what would be 

complete in view of the Muhammadan Shari'ah in relation to the previous complete 

Shari'ahs [of past prophets]. 

 

 In his commentary, Ibn Hajr specifically writes that the building refers to all of 

the prophets as one single unit and their completion. The only trivial issue of discussion 

is whether, in the analogy, the final brick is a keystone brick or a foundational brick, an 

issue that does not affect the underlying truth that the hadǭth is referring to prophets, not 

revealed law. Each prophet is a complete prophet and likewise, Ibn Hajr comments that 

each of their shariahs is independently complete. Just as together, they complete the 

structure of prophethood, their laws complete the structure of the shariah. However, 

according to Ibn Hajr, the primary meaning of the parable is prophets, not laws. 

With the finality of prophethood comes the finality of laws and revealed scripture, 

which is why Ibn Hajr commented on it. Logically, this makes sense because the only 

ones who have the authority to bring forth new laws are prophets, but if no new prophets 

can arise in this nation, then clearly there will be no more laws. However, the hadǭth itself 

speaks about prophets, not laws. 

Next, the Ahmadis quote Ibn Khaldun in his great work Al-Muqadimmah. Yet, 

they selectively leave out the part of the excerpt that goes against their beliefs. Below is 

the full paragraph from Chapter 3, section 51. 

 

In his Kitab 'Anqa' Mughrib, Ibn al-'Arabi al-Hatimi called (the Mahdi) "the Seal 

of the Saints." He is known under the name of "the silver brick," with reference to a 

tradition reported by al-BukhǕrǭ in the chapter on the Seal of the Prophets (in the book 

on Mandqib), which says, "Muhammad said, 'I and the prophets before me are like a man 

who built a house and finished it save for one brick still to be placed. I am this brick.'" 

Therefore, the (scholars) interpret "the seal of the prophets" as the brick needed for the 

completion of the building. It means the prophet who has obtained the perfect prophecy. 

Sainthood in its different degrees is compared (by the Sufis) to prophecy. The perfect 

(saint) is considered to be the "seal" of the saints, that is, the saint who is in the 

possession of the rank that is the final ("sealing") stage of sainthood, exactly as "the seal 

of the prophets" was the prophet who was in possession of the rank that is the final 

("sealing") stage of prophecy. In the tradition quoted, the Lawgiver (Muhammad) used 

the phrase, "the brick (that completes) the house," for that final stage. The two things 

correspond to each other. Thus, (they may be compared) to bricks (of different 

materials). In the case of prophecy, the brick is gold. In the case of sainthood, the brick is 

silver. The difference in importance existing between the two stages corresponds to the 

difference (in value) that exists between gold and silver. "Gold brick" is used as a name 

http://www.muslimphilosophy.com/ik/Muqaddimah/Chapter3/Ch_3_51Footnote.htm#962
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for the Prophet, and "silver brick" as a name for the expected Fatimid saint. The one is 

"the seal of the prophets," and the other "the seal of the saints." 

 

 Next, suppose the Ahmadis consider Ibn Khaldun an authoritative figure and use 

his statements as proof of the interpretation of the hadǭth. They conveniently fail to quote 

him when he says that from now until the end of time, there will be no more prophets. In 

Chapter 3, section 52, Ibn Khaldun writes: 

 

On the authority of Ka'b and Wahb, it is stated that the entire duration of the world is 

6,000 years. As-Suhayli said, "There is nothing in the two traditions to support his (at-

Tabari's) interpretation (concerning the five-hundred-year duration of IslǕm), and what 

has actually happened has turned out to be different. The statement of Muhammad, 'God 

is indeed not unable to have this nation last longer than half a day,' does not imply that a 

longer period than half a day is excluded. And his statement, 'I and the Hour were sent 

like these two,' refers to the closeness (of the Hour) and to the fact that there will be no 

other prophet and no other religious law (in the short time) between (Muhammad) and 

the Hour. 

 In addition, Ibn Kaldun was a great IslǕmic personality, especially in the fields of 

history, economics, and sociology, but he was not a muhaddith, nor was this his specialty. 

Expertise in social sciences does not automatically translate into expertise in hadǭth 

interpretation. In fact, his most famous work, Al-Muqadimmah, which the Ahmadis are 

quoting from, is not even a book of hadǭth interpretation, but a book of history. 

 

The Ahmadis argue that the house is a metaphor representing the complete law of 

IslǕm, and each brick is a law that the prophets brought forth. This analogy is incorrect. 

While some prophets brought minor modifications in the laws of the previous prophets, 

other prophets brought entirely new sets of laws that completely abrogated the previous 

law. This is confirmed by SȊrah Baqarah, verse 106, where Allah says: 

 

 ̶̭̱с̲І ΘЭ̳Ъ п̲Я̲К ̲Ζ Ζд̲ϒ ̶б̲Я̶Л̲Ϧ ̶б̲Ю̲ϒ ϝ̲л̴Я̶ϫ̴в ̶м̲ϒ ϝ̲л̶з̴в ̱Ͻ̶у̲Ϸ̴Ϡ ̴Ϥ̶ϓ̲ж ϝ̲л̴Ѓ̶з̳ж ̶м̲ϒ ̱ϣ̲тϐ ̶е̴в ̶ϵ̲Ѓ̶з̲ж ϝ̲в ̰Ͻт̴Ϲ̲Ц   

 

None of Our revelations do We abrogate or cause to be forgotten, but We substitute 

something better or similar: Knowest thou not that Allah Hath power over all things? 

 

 With this predicate considered, the Ahmadi analogy would not make sense, 

because some prophets did not build onto the existing laws, which is analogous to adding 

another brick. Some completely removed the previous law altogether and established an 

entirely new one. For example, while there are striking similarities, the IslǕmic shariôah is 

not based upon the 613 Jewish mitzvahs. The only way those kinds of prophets would fit 

into the Ahmadi analogy would be if they completely destroyed the structure and started 

anew. 

 Now, consider the IslǕmic understanding. Each brick represents a prophet. The 

earliest prophets laid the framework for tawôhǭd (monotheism), and each successive 

prophet supports the same message as the previous. The final brick needed to complete 

the construction of the house of IslǕm is the brick of the Prophet Muhammad  йуЯК  пЯЊ

бЯЂ м. Now that that brick has been placed, the building is complete and no more bricks 

are needed. No more prophets will be sent because IslǕm is complete. 
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Questions to Ask the Murabbis 

1. Why are we reading the commentary of a third-party if the hadǭth of the prophet is 

clear as-is? 

2. If Ibn Hajar Al-Asqalani, the third party, is an authoritative scholar in IslǕm, do 

we accept him when he says that Muhammad бЯЂ м йуЯК  пЯЊ is the last prophet? 
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Hadǭth of óAli йзК  сЎϼ and LǕ Nabǭ Baôadǭ 
 

This argument was taken from ñA Misunderstanding Removed - Ahmadis Do 

Believe in the Holy Prophet (saw) As Khataman nabǭyyǭn,ò under the section titled ñThe 

Traditions.ò 

 

ñYou are to me as Aaron was to Moses, except La nabi baôdiò 

(AbȊ Dawood, Tirmidhi, Mishkat) 

 

Ahmadi Argument:  

 

The Muslims argue that the statement by the Prophet Muhammad mentioned 

above proves that there can be no prophets after Muhammad because lǕ nabǭ baôadǭ 

literally means no prophets after me. To understand why this is not the case, one must 

understand the context in which this statement was said. 

 This statement was said by the Prophet Muhammad prior to the Battle of TabȊk 

while the Muslim army was departing. óAli was told to remain behind and administer 

over Madinah, but being the brave soldier that he was, he wanted to participate in the 

fighting. The Prophet commanded him to stay behind and reassured óAli that his position 

was like the position of HarȊn with respect to MȊsǕ. 

 In this usage, the word baôad does not mean after. According to Laneôs Lexicon, 

page 225, the word baôad also means behind. Based on the usage of the Prophet, one can 

see that the actual meaning of this statement is no prophet behind me in the sense that the 

Prophet Muhammad was departing to TabȊk and was not leaving behind a prophet, as 

MȊsǕ did when he left HarȊn behind. 

 Therefore, the meaning of lǕ nabǭ baôadǭ is not no prophet after me. Rather, it is 

no prophet behind me, meaning that óAli was not a prophet. 

 

Muslim Response: 

 

 This is an example of the Ahmadis playing with words to construct the meaning 

they desire rather than accepting the actual meaning of the statement, which clearly 

negates the possibility of MirzǕ GhulǕm Ahmad as being a prophet of Allah. In reality, 

this statement is one of the many clear proofs that there are no prophets after Muhammad 

бЯЂ м йуЯК  пЯЊ. 

 First, the Prophet Muhammad бЯЂ м йуЯК  пЯЊ said lǕ nabǭ baôadǭ many times, not 

only in this one isolated instance. If the Ahmadis believe lǕ nabǭ baôadǭ means no 

prophets behind me, then they have the dubious task of explaining the dozens of other 

instances in which the prophet or the companions said that there are no more prophets 

and reinterpret those instances to conform to their theology.
21

 

 Second, the Ahmadis refer to Laneôs Lexicon to prove their argument. However, 

their own reference primarily defines baôad as after. Behind is only a secondary 

contextual understanding. On page 225, Laneôs Lexicon says, ñAccording to some of the 

grammarians, as an adv. N. of place signifying after, or behindò indicating that only 

                                                 
21

  For example, Sahǭh BukhǕrǭ, Volume 4, Book 56, hadǭth 661, Volume 8, Book 73, hadǭth 214 
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some grammarians define it as such. However, the primary meaning of the word is listed 

as ñadv. N of time, signifying after or afterwards.ò 

 
Above, the original meaning is underlined in red, while the secondary contextual 

definition is underlined in green. 


































































































































































