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Introduction

All praise is due to Allah, the Lord of the Universe. We praise Him, and we seek
refuge in Him. We tstify that there is nothing in existence worthy of worship except
Al 1l ah. It is All ah who guides the sincere ar
after the Truth has been made clear to them. We send our blessings and salutations upon
the Prophet Moammad 6 A H ™ ©1 théddhe whom Allél chose to send this great
blessing ofl s | t& humanity through. He is the role model of all of the children of
Adam, the best of creation and thst of the prophets

In the late 1800s, a man from the cdf QUiian, India by the name ofi r z U
Gh u | Ahmad, started a new religious movement that is still followed to this day.
Guised as am s licWeformation movement, this new religion goes against established
| s liclbaiiefs, traditional doctrine, and acoegtnorms.This new religion is called
Ahmadi yya. Ahmad radically reinterpreted ve
Prophet 6 A ™M ity Suldport hisnr@wbpositions. Most offending of these new
beliefs was the rejection that Muhammadd B ™ i Wd8 ke last and final prophet
and the declaration that Ahmad was a successor prophet. )
A new sect oideology ofl s | idnmt something new ih s liclistory. Dozens
of small goups have appeared in the 1,4&hrs after the prophethood of Marhmad
6 A ™M © gagKclaimingit®l He the true group lofs |. Erom this perspective,
Ahmadiyya is similar to every othéreakoff sect However, Ahmadiyya qualifies as one
of the few heretical groups whose beliefs contrast so strongly withutitrentals of
| s | thhtmanyone who ascribes to its doctrines has expelled himself from the fold of
| s |. Thay are considered disbelievers and have severed all ties of spiritual brotherhood
with the greater Muslim community.
Ahmadis, adherents of the Aadiyya faith, are taught a series of standard
arguments to effectively defend and propagate their deviant theology. The general
strategy of Ahmadi mi ssionary work ngdAKo co
a bl [digdAn India at the age of 120. Aoye who engages in a debate with them will see
that they will spearhead the discussion with this topic. From the perspective of the
Muslims, this seems like a relatively trivial issuerelated to the main problem of
Ahmadiyya From the Ahmadi perspectivit paves the way for the Muslims to questio
how O0EsU hbhiOMamgs@é&t urn, as the haddth foref
Ahmadis provide the own answer to this questionMi r G u | Ahmad is a
metaphorical second aimiChdisiapfophét&AllBh.bi n Mar ¢ a
The state of aGHsdFarbimpeitdM Bsusimitsown right, but it
is not the main problem with Ahmadiyya. Indeed, there have been Muslims in the past
who have bel i ev e da s hiaked@pEbRot adthehmddisidyta m
they have believed it nonetheless. The purpose of these essays is not to discuss the status

! I do not say this statement with the least bit of pleasure or satisfaction. It greatly saddiad

though these people are good in character, mild in s
and read the same QurdUn, they still hold such dev:
Ahmadis are Muslims from thie s liclegal perspective, one must divorce his emotions from his intellect

and analyze their theology independent of the content of their character.
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of 6Es U kil OMstaad, Wadpurpose of these series of essays is to refute
the standard, oftrepeated Ahmadi arguments supporting the deviantbelief that
there can be other prophets after Muhammadé A H ™ 1 Jhid s the sole fbtbs
of this work, which the reader will find does not stray from this topic.

There are twantended audiences of this workhd firstarethe sincere Ahmadis
who believe that the Ahmadi religious establishment has sufficient evidence to justify
their claim that after Muhamma@,A B ™ iitlyefé Kan benoreptdphets. The essays
presented are logical and factual refutationstto$ position to guide Ahmadiso
traditional Islam Second, it is intended for those Muslims who interact with Ahmadis
and are overwhelmed by their arguments. It is to serve as a set of tools to dismantle and
effectively refute the Ahmadi missionaries who intend to convert Muslimsfolst U m
and into disbelief.

This work is divided into two sections:

The first section refutes the Ahmadi arguments in support of their pofatidine
continuation of prophethoodlhe objective is to present their arguments in the best
possible manner, theto analyze, critique, and refute their positions using factual
evidence andeasonedogic. The main battleground issue of this discussion primarily
revol ves around t hreabmeyagnn nan do ft hkeh UA lama dail
ver se of ddehmotclQae thé dbors of prophethood. They have invented three
alternate explananiabipy dho me-kehring proghbtschief ina al
(best) of the prophets, or that future prophets will come bearing the seal of the Prophet
Muhammad 6 A H ™ 3 bysKmay pose as a source of confusion to the reader
because their position may seem inconsistent. Whichever route they take, the ultimate
objective is to prove that prophets can continue to come to this nation, thus validating the
claims of prophethood bi r G HJu | Aimad. All of these avenues are covered in this
work.

| s |iddansimple religion, revealed by Allah for both the schala the layman
Throughout the reading of this workhe reader shoultty to realize the ambiguous,
complex, and constructed nature of their arguments. They resort to all lengths to force
their beliefs where they do not exist, whereas the licUpmsitions are simple,
straightforward, and appeal to the heart. In other words, truth is simple and falshood
complicated.

Classical scholars rarely commented on the finality of prophethood other than
occasional statements without elaboration because it was assum something
understood and taken for granted. Traditionally, literature focused on refutimgadh
beliefs by proving the finality of prophethood consisted of long lists ofesgifanatory
prophetic traditions, which the Ahmadis were able to reinterpret to conform to their
beliefs. Therefore, the second section provides new arguments that Anhmesidinaries
may not have encountered and will not be able to respond to, thus silencing them and
relegating them to a movement based on emotion and rhetoric (i.e., love for all, hatred for
none) over reason.

One of the tactics of Ahmadi leadership iptotray those who refute their beliefs
asit mu | | Adtér shis,.they remind their followers of the persecution they face at the
hands of people like this in foreign countries, such as Pakistan. This ad hominem tactic is
one of dismissal rather than ratal confrontation. In anticipation of this stratagem, |
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openly and emphatically condemn all acts of violence against any religious group,

including Ahmadiyya, based purely on the religion they adopt. This work was produced

by one individual and written wibut the aid of any organization or institution, either

financially or intellectually. This precludes any attempts by Ahmadi religious leaders to
portray the author as a fAmul |l dhd Umi th irrat.i

Lastly, all Ahmadis, men and women, young and old, are invited to read these
essays with an open mind and an open heart. May Allah guide the AhmhdisltoU m

Al l ahumma Amgn.

b3 Nt PNOKEEMWDALF NEt NBk Kba bLI

b3 ptEtiN+te G& ] NGbk

LEHDbANS kt 1 O0tg NOt HINDBF &bo DKLEHDA N
b3 Nt 3DbON0 Le

NE AWKkt N3Ns

When it § said to them, "Do not [create] corruption on the earth”, they say, "We are the
reformers.”

Of assurance, they are the corrupt ones, but they do not realize it.

And when it is said to them, "Believe as the people have believed", they say, "Should we
believe as the fools believe?" No! They are the fools, but they do not realize it.

-S 1 r a-Bagatah

* % %
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Methodology of This Work

For 1,430 years| s Iicf]somqlarship maintained a stable approach on how to
partake in QuroéUnic exegeses and haddth ex|
methodology. Without structure, they aresfret o i nt er pr et t he Qur 6Un
as they please, thereby allowing for the possibility of deviant interpretations of otherwise
simple concepts. The author intends to follow the approach of cladsisalicU m
schol arship witch erxegeerseess tam dQthradWyntih expl ana
of this work is as follows:

Reliance on Textual Evidence

| s | i¥mat a religion in which anyone can propose a new idea or concept and
have it accepted by the Muslim community based merely on how it lobksounds.
| s | i®Jan evidencéased religion. One cannot bring forth anything unless there is a
firm basis for it. In Arabic, this is called&y(¢#@l3), or evidence.

For the purpose of these essays, textual evidence is defined as supportive
statemats of a position from the primary or secondary sourde sfl. Thenprimary and
secondary sources bfs | atéisted below:

i Verses of the QuroUn
o The QurodéUn is defined as the speech
language in the exact wording and megnio the Prophet Muhammad
ibn '‘Abdullah 6 A H ™M WandpKr eserrsWvHed i n the recor ¢
stands as a challenge to all of mankind and jinn to produce something
similar to it?
U Statements of the Prophet Muhammad A H M #ny AK nAH
o The Qu rradds the leliavers to obey Allah and obey the Prophet
Muhammada bi [ FOF M SUWJthBIOF f loy 8K @ shTe WP ritoypshke t 6 sn
statements, actions, and silent approvals are sources of guidance for the
believers. i
o Ahmadis argue that th@ u r dsQuperio to prophetic traditions. While
this is a valid principlethey frequently cite this principleto reject
authenticahad @t h wah @ g tthh e c onf | i-gpdcific wi t h Al
interpretations of the Qur ' Un. I n pr
authentic, itis inconceivable that it would contradict t@eu r ®ddause
that would imply that the Prophet6 A H ™ 11 wa8 Kpeakingnil H
contradiction to the& u r dindtead, the&) u r @ Wmderstood in light of
prophetic traditions as a source of guidance explanation of the divine

text?
U Statements of the Companions of the Prophéa A 5 ™M iy AK nAH
2 An I ntroduction t o {Chapter2agpage 25pby Shaykif YadirQadhiQu r 6 a an
3 Thisis mentionedinman pl aces in the QuroéUn, such as Chapter

Chapter 24, verse 47, and Chapter 47, verse 33
4 Sirah Najm, verse 4
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0 The companions of the Prophatbl I FOF m digbtife lOfes Wwhy Kniew
the Propheta bI [ IOF M  pénsohaiDF welieybladéed to spend time with
him, foughtwith him, and died in his cause while upbrs |. \/enses of
t he Qur 6Un wer e frequently reveal ed
guestions. Therefore, they are most knowledgeable of its context and deep
meanings. )
o Al lah testifies i redwithteenQur 6Un that he
o0 Their statements in matters of s | ddemindirectly attributed to the
Prophet,6 A H ™M libecause he isithél débly source that knowledge of
the unseen could originate.
O The I jmada (consensus) of the earliest ge
0 ThePropheta bl [ IOF M sdjditifeiQRe bisy garieration of Muslims was
his generation, followed by the next three generalichserefore, if there
is ever a dispute regarding the intery
cannot be resolved by the wments of the companions, preference is
given to the consensus of the classical scholars concerning the issue at
hand. They were closer to the prophetic cup of guidance than all
contemporary leaders, from amongst the Muslims or Ahmadis. They were
taught Is | Uamthe hands of th& h Ub a who made wup th
generation of Mus !l i ms. For them, t he
spoken on a daily basis, whereas for contemporary scholars, it is classical
Arabic studied in universities, but rarely used inydkiie.

The statements of latter and contemporary scholarship are considered, but if there
is an irresolvable dispute between any of the four primary sources and the former,
preference is given to the statements of classical scholarship. The reasus ifobaised
on logic. If the purity offl s | wasndiluted with time, and it was absolutely pure during
the life of the Prophed A H ™M # them kkne can fogicktly conclude that the beliefs of
the earliest Muslims were closer to the trues | tbam those of the contemporary
Muslims.

Reliance on ljtihCd

Deep analysis of the Qur 6Un through per sc
is encouraged by the QuroéUn itself. However
refl ection be considered an a&aAmongthe manyat i ve i
reasons is the fact that it is possible for two individuals to be absolutely logical in their
approach but come to differing conclusions. If personal interpretations were authoritative
and there was disagreement, there would be no waytéontiae whose interpretation
was correct and whose was incorrect. Therefore, this work gives preference to textual
evidence over subjective personal reflection.

Aut hentic HadoQoth over Weak and Fabricated Ha

Chapter 9, verse 100; Chapter 48, verse 18
6 Sahih BukhUro, Volume 3, Book 48, Number 819
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Based on the study of the authentication, preservation, and compilation of the
statements of the Prophatbl I OF M, Wt O woAKk uses the two m
books first andhfUpbemodt SaBahoMuBUIi m. This i
official Ahmadi position’ )

Next, this work uses the four -daob&0i major
Sunan Abl DaWidmi 8aganaatd Sunan | bn Majah.

In total, these six books arethd x aut hent i cl ®loWhidestheef hadodt
exist weak ahadith in the latter four, there is no dispute among any of the scholars of the
people of Sunnah, whom the Ahmadis claim to be assab of, that the first two books,

Sahoh BukhHrNMusalnidm,Saehrge compl et el y authentic
subject to question and criticism.

For example, consider the statement:

~ nlfyK »@w pCnB 1
There is no Mabhidni NeaxricdGpm in o EK U

This haddth is r epornuneebudi snlic@cholars, ¥dyjbafore Howe v
Mi r @Hu | Abintad was even born, criticize the authenticity of this statement, saying

it is either fabricated, problematic or very weak. Ibn Taymiyya, irvhésn h &§unnahl

and lon AtQayyim in hisA-Ma n U#Munaf cl assi fied this-repor:t
QUr ¢, Mimq®bBMud &it Ggheported that this narration
consensus of the schol ars aliMi i ta thisis.a Dhaha
munkar (problematic) report. g hUn 9 says it | s-Smaw#&iUno(f ambr
his bookAl-Ah Ud g-Mawddll' so wrote that the hadoth i:
contemporary commentator-Dgh-Addmt) BilsilatMu tha mma c
Al-Ah Ud oD & 6 QAfémoited thiathis is a munkar report. This is an example of a

hadoth that exists in traditional hadoth b
potentially fabricated.
The rejection of thidh a d i@ hahakintoa r ej ecti on of al |l ot he

Rather,itplaes t he burden of proof on the one who
books to prove that the statement can be validated as a true statement of the Pnophids
6AH M ny AK

Finally, this work does not use the statements of those who refemisghesas
t he Pardfthye oShoédal) . They refer to a completel
on different principles and sources than the people of the Sunnah. Many of their
narrations are considered weak, fabricated, or highly problematic.

Sunnah v s. Bi dbéah

The concept of sunnah vs biddahbiuns very
often overlooked because of an emotional attachment to a practice, belief,-or pre
conceived notion.

In terms of any religious matters, if the Prophebi I KQFuMT HBFrepiriedité
have performed an action, made a statement, or silently approved of the action or

! Selected sayingsf the Holy Prophet df s |, Uhder the Prefae.
8 Welcome to Ahmadiyyat, The Tiues |, page 205
9 Fake Pearlby Syed I gbal Zaheer, page 111, APart Five:

any Mahdi o
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statement of others in his presence by not correcting it, it is considered part of the
prophetic tradition and acceptablelirs |. Thenultimate sourseofl s | atéraxclusively

Allah and his Messengéd A H ™M i EvErKif one offitl#é ieost righteous of men says
something with no basis in the QuroéUn or
and the latter is given preferenel s | hmm concept of nhol
independently define s . Udl t i mately, everything must
prophetic traditions.

10 Sahoh BukhUro, Vol ummber86l Number 49, Hadoth n

y

pr

be

m
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Analyzing the Ahmadi Arguments
STraiNi AIU6, Verse 70

The argument is presented the HO y Qur 6 Un: Arabic Text

Translation & Short Commentarpage 203, edited by Mali@ h u | Fand. The title

page boasts that it was @ Pulbilrizslhhddnadunder tt

Fourth Successor of the Promised Messiah and Head eofAthmadiyya Muslim
Jamadbat o.

Lg@er cvey. D, EHD ey G Deyitee MR _Z e B LOYHHFAM Z 11 Team
D

And whoso obeys Allah and this Messeng®ll be among those on whom Allah has
bestowed His blessingghe Prophets, the Truthful, the Martyrs, and the Righteous. And
an excellent company are they.

-Muhammad o6 Al i transl ati on
Ahmadi argument:

Thi s shows that prophethood can continue dome from among the
followers of Muhammado A B ™M 1 Yospkove thisnofeHmust first establish several
premises. )

First, understand the true meaning of the wilsd ma 6 a) Uy alhsSt h a &

il e "I mr0On, verse 19 dprayerAdntiuaéd by asking ® b h e
QELIB,F(among the believers of s licChmonotheism, the pious, and righteous). The
meaning oﬂ/B in thisO y aslamongin the sense of being one of them. This is the same
meaningol/Bu s e d i n-NB & Braeiz0-n |

Next, consider thdruthful, the martyrs and therighteous Since these three
categories of people are grouped together in Uhe aih something applies to one
category in theU y aihequally applies to the others. For example, whenUhea h

bel i

concl udes Ang hosv &Xcellantgof corfipanions these abe t hi s pr ai se a

equally to all within this group.

One of the blessings of the Prophet Muhammeadi [© FOF m iythab l@fm 1y AK
among his nation will arise people who will obey Allah dnel Prophea bI I FOF M . Wbl AIOF 11
SlraNi &a06, verse 70 |lists these categories,

righteous. Clearly, from among the Muslims, there will continue to be people who are
truthful, martyrs, and righteous. If theuthful, martyrs andrighteouscan continue to
come from among the Muslims, then the first category listed itUtlgeatle prophets

can also continue to come from among the Muslims.

1 Malik G h u | Farid wrote about the wolson page 203, footnote 628,

iTh

used at several places in the sense of fi meaning ' ar

1
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In other words, just as there will continue to be the righteous, martyds, an
truthful in the nation of Muhammad A ™ i theteKwill alsanb8 gsophets in the
nation of Muhammad. Therefore, prophets will continue to come, and there is no finality
of prophethoodMi r @ Hu | Almad was from among the followers of Muhammad
6 A ™ iapddKone of time Prdphets who came under his guidance.

Muslim response:

The Uy avhs revealed under a unique context, and one must be cognizant of the
context of the revelation of the verse and the associated statements ofpghet Prid y A K
a bl [ HOF surrdimdifhd@ito determine its meaning. The Ahmadis believe that this verse
is referring to the continuation of these four categories of believers in this world. That is a
distortion of the meaning of the verse. According to petightradition, this verse is
referring to the Muslims being united in the next life. Consider the following narration.

K| @l didihds verse was revealed about
the Messenger of Allah, Allah bless him and give himpee . ThawbUn | oved th
dearl vy, such that he could not bear not see
showed up with his complexion changed; he had lost weight and the signs of sadness
were evident on his face. The Messenger of Allah, Alles him and give him peace,
said to him, 60 ThawbUn, what has made yol
Messenger of Allah, | am not suffering from any harm or pain, except that when | do not
see you, | miss you and feel intense longing for you whichrdmecease until | meet you.

Then | remember the Afterlife, and | fear that | will not see you there. | know that you will

be raised high up with the prophets, whereas if | enter the Garden, | will be in a rank

much lower than yours, and if | do not entee Garden, it will be certain that | will

never see youo6. And so Allah, exalted is He,

Theprecdi ng hadodoth exNiaiUds tvleatseS7Oate xAdll ai
of the revelation. The verse was revealed regarding an incident that occurred during the
life of the Prophet Muhammad bl [ FOF m i Wl TWKDFi ciihy fKhe compaYip on Th
i 3wiés saddened because he thought the Prophet Muhammeld FOF m WHsldFIOF  1i y AK
in a higher station in Heaven than he would. He was saddened by the thought of not being
in the company of the Prophed 9 ™M iy AkKn r ensipHe n sieK t o cTYhpa wb U
concern, stemming from his deep love of the Messenger of Allahl” FOF m , AllaHhIOF i1y AK
revealed this verse to comfort him and the Ummah at large, informing them that they
would be in the company of therophets,truthful, the martyrs, and the righteouin
Heaven.

The Prophet Muhammad a bl h ™M WeoikDed thiy Faning as he
approached his final moments in the company of his wife Afisliaz K . Duriaghtips
time, he was asked by Allah whether he wanted to remain in this life or depattiento
next | ife. The following haddth iIis reported

| heard Allah's Apostle saying, "No prophet gets sick but he is given the choice to
sel ect ei ther this world or the Hereafter.
voice beame very husky and | heard him saying, "In the company of those whom is the
Grace of Al | ah, of the prophet s, the Siddig
from this, | came to know that he had been given the option.
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This hadot hl sdidimdeistarming ot thissverse as opposed to the
Ahmadi distortion. The Prophet Muhamm@dd 5 ™  recited this Metise in reference
to his death and eventual reunion with the Muslims in the next life in Paradise.

Scholars confirming this position

The following are four works confirming this understanding. In order, the first is
the opinionAbfdukthah siabakw 6 AENs 0r , thal Ul ayn
explanation oba-bgeM®ualdod na-bdnDeyfEuuhalt
Ghaybby '‘Abd atQ U d i-Jri 4hndd s b OUNu zblyl 6 Al i i-Wahadtomad al
Below are the full statements contained in the reference books listed'above.

Tafsor I bn 6AbbUs

(Whoso obeyeth Allah and the Messenger) this verse was revealed about
Thawban, the client of Allah's Messendgeliiby AKAWh o s ai d, A | am afr;
me et you in the Hereafter, O Messenger of
intensely and could not bear being away from him. Allah's Messenger saw the change in
him and so Allah mentioned the honor bestowed on him, sayingever obeys Allah
regarding the obligations and obeys the Prophet regarding the prophetic practices,

(they are) in Paradise(with those unto whom Allah hath shown favor, of the Prophets)
Muhammal 6 by ArK A dad the other prophets, (and the saints) the best among the
companions of the Prophatbl [ FOF m  (&jel thd@fartyvs)ytidse who were martyred in
the way of Allah (and the righteous) the righteous among the Community of Muhammad
6 My F0B HThe best of company are they) in Paradise!

Tafsor Jal Ul ayn

Whoever obeys God and the Messengesi [ FOF m  ibywh&iHO& commmaAds,
they are with those whom God has blessed of the prophets and the truthful, that is, the
mostexcdlent of the Prophetds compani ons becaus
and their affirmation of the truth, and the martyrs, those slain in the path of God, and the
righteous, [all those] other than the ones mentioned. What fine companions thiey are,

12 't is recorded in Sahgh Buk h (heBrophetanteembeacel, Book 5
Abdull ah ibn 6AbbUs and asked Allah to grant him knov
insight, and he was considered one of scholars of the
13 JaladDonSayit o i s adreestofs cthind agrse of the Quro6Un, and
positionisthatheistheMujanid(reformer)oftﬁchentury. He authored many book:
exegesis -Quddo0hi mSalences of the QuroUn). He is citec

with a reference to his bodkur al-Manthoorregarding &h a dfort hh'm A6i shafpmi Kt. AbYpBakr
The Ahmadi argument stemming from this quote is refuted in this work in Chapter 2.

14 It is the official Ahmadi position that 'Abd-&adir atd e | i$kimeiMujaddid of the Bcentury

Hijri. This was taken fronRevelations of the Unseen (FutuhGthaib), translated by Muhtar Holland, page

115.
15 For the sake of intellectual honesty, none of these quotations have been edited in any way from
their exactEnglish translations except that the spelling of certain words were changefl A.€.,i shah t o

Adi samal) APrayers and bl essi ®A$H e iy@H&n hinWéb was chang

3
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Paradise, since in it one will enjoy seeing them, visiting them, and being in their
presence, even though they will be in the highest stations in relation to others.

Revelations of the Unseeutuh atGhaib) by 'Abd atlQUdi-@i 1aUnd i n t he Fo
Fifth Discourse (On Blessings and Trials)

This is how to keep blessings from roaming and wandering off, how to water their
tree and encourage the growth of its branches and leaves, ensuring that it bearstgood fru
sweet to the taste and whole to digest, delicious to chew and easy to swallow,
contributing to the health and development of the body. Then its beneficial effect on the
limbs and organs will become manifest through various acts of obedience, good works
and invocations of remembrandes a result of all this, the servant will then enter in
the hereafter into the mercy of Allah (Almighty and Glorious is He) and abide
forever in the gardens of Paradise together
ofTrut h, the martyrs, and the righteous; the b

Asb(b akNuz |

(Whoso obeyeth Allah and -Khebgmesd8&hgsr ep
was revealed about Thawb, the client od bl FAOF va hiddlssh W e 915y ArK
bl ess him and give hi m p e6asdsliey. AKHIldssmnypsuch | oved
t hat he could not bear not seeing him for |
with his complexion changed; he had lost weight, and the signs of sadness were eviden .
on his face. The Messenger of Allahsilby ArKAsbai d t o hi m, 60 ThawbU
made your complexion change@@amHaEKEHamd: 60 M
not suffering from any harm or pain except that when | do not see you, yousasnd
feel intense longing for you which does not cease until | meet§oen | remember
the Afterlife, and | fear that | will not see you there. | know that you will be raised
high up with the Prophets; whereas, if | enter the Garden, | will be in a@nk much
lower than yours, and if | do not enter the Garden, it will be certain that | will never
see youob6. And so Allah, exalted is He, revea

| smao gl i bn AbQo Nasr-Nasfrabtedhous epbatedb
Al'lah ibn o6UhawhWUhm® r6e\por taed t hidatSdAdE Al |
reported that MIisU ibn Yahya rierpportedthal t hat
Muslim ibn Subayh reported that Masr who reported that the Companions of the
Messenger of Allatd fib y AKA sba i We, shoiild not part your company in this
world, for if you were to | eave us, you wil/
is He, reveded (Whoso obeyeth Allah and the messenger, they are with those unto
whom Allah hath shown favor, of the prophets, and the saints, and the martyrs, and the
righteousé).

Ahmad 1 bn Muhammad i bn I brahdm informed
Al-Azhar from Ra wh from Sadid from Shudbah from Q
mentioned to us that some men said to the Praplsiihby ArKHA,HO Brophet of Allah
6 M y A K H Hve now see you in this world. But in the Afterlife, you shall be
raised above us beaase of your merit and we will not see you then’, and so Allah,
exalted is He, revealed this verse.



With Love to the Ahmadis of the World

AbT Nuo6k@fm zali nf ormed, among that which |
relate from him, -SakkRwmmUhr oimnA WAkhatadl tomah & Amr
6Abd Al |l ah -6iAbbny d&®I nirreonrm aFlud ay | i bn o6l yad from
akAswad f r ofrm 36 iwshhoa¥Y g ai d AA man came to the

6 by AKA Hvds ai d, 60 Messenger of Al Il ah, you ar
own person, wife, and children. Whenever | remember you when | am sitting in my

house, | do not rest until | come and look at ydnod when | remember my eventual

death and yours, | realize that when you enter the Garden, you will be raised with

the Prophets, while, even if | do enter it, | fear that | willnotseeyo@ The Messengeil
of Allah 6 Suiby AKA i not answer him until Gabrial bl I KOFameidpvh Kvith this

verse (Whoso obeyeth Allah and the messenger, they are with those unto whom Allah

hath shown favor, of the prophets, and the s

The clear understanding listed above was echoed in all other classical works of
QurodoUnic exagmsBayynbouchQu®aasTabariMuf Otoh al
Ghayb alTaf s ma blylatRUzTa f s-@Qu r @y ribn Abd alSal Um, et c.
However, they were not included because they are not regularly referenced in Ahmadi
literature, nor do their leaders hold any special significance according to their doctrine.

All of these great scholars agree that this verse speaks about how the Muslims
will be reunited with therophetstruthful, martyrs,andrighteousin Jannah.

The Martyrs and the Next Life
Using the Qur'Un Alone

In order to be with someone, one must be at the same physical and spiritual level
as the other. For example, to be with someone who is alive, one must also be alive. To be
with one who is in Heaven, one must also be in Heaven. lisieewo be with the martyrs,
those who have died and are in the next life, one has to have also died and be in the next
life. As the Ahmadis argue, if something applies to one of the four categories, it equally
applies to all. Therefore, if it is only paste to be with the martyrs in the next life, all of
the four must also apply to the next life. This proves that this verse refers to the reunion
of the Muslims in Paradise.

Ahmadi Rebuttal

The Arabic word used isEHPwhich comes from the rodétters p  uThese
rootletters meanwitness Literally, a Cy islone who bears witnesdartyr is a
secondary meaning. It is true that one can only be in the company of the martyrs in the
next life. However, it 3 possible to be with a witness to Ahmadiyya in this life.
Therefore, thid) y aefers to this life.

Muslim Counter-Rebuttal

This response selectively ignores the difference betwedn shéic@md linguistic
meanings of words. For example, considerwloed D TEKbUf i r ) . The | inguis
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of O Tip @ne who covers uff Beforel s |, & farmer would be referred to asOal F b

because he covered seeds with the soil. Hov
literature,D T ppebnsdisbelieveror one whocovers up faith Another example isy b O | )
which meanscompanyor associates When used i n tabseciati@Qur 6 Un,

partners with Allah(i.e. polytheism). Likewise, while the original meaning. 8HBis
witnesses when used ihm dijdradureQtalwaydnmeanaantyds

This is even the Ahmadi understanding of the word. If one looks at the official
Ahmadi interpretatiThae b6l yhQuQaWwmUAr abii ¢ | &d
Translation & Short Commentagn page 203,dotnote 629 regarding thisy aithieads:

629. The verse is important as it describes all the avenue of spiritual progress open to
Muslims. All the four spiritual ranksthe prophets; the truthful, Theartyrs and the
righteous can be attained only byolfowing the Holy Prophet. This is an honour
reserved for the Holy Prophet alone. No other prophet shares it with him. The inference
is further supported by the verse which speaks of prophets generally and says: And those
who believe in Allah and His Mesgger, they are the truthful and theartyrs in the
presence of their Lord (57:20). When read together these two verses signify that, whereas
the followers of other prophets could only attain the rank of the truthfum#réyrsand

the righteous and no @iher, the followers of the Holy Prophet can rise to the rank of a
prophet al soé. o

Never once does Mali h u | Fédnd translate F8HEt0 mean witnesses. In the
actual transl ation of the text of the Qurod
translated as martyr, one who dies in the path of Allah. TranslafZigBto mean
witnesses is inconsistent with even the official Ahmadi understanding.

Using the word /8

The Ahmadi use of the meaningldf r om ST rah UGl e ‘'witmr On i s
the way language works. One cannot simply choose the mean_mgo)t:onstruct any
desired understanding. Words are understood based on their context, not based on pre
conceived notions.

In English, as in all languages, words suchagsn, of, or upon have multiple
meanings based on the context in which it occurs. For exaoplsually refers to being
above somet hing, I . e. AHe is on the roofo.
i . e. fiHe is on ti meo If(chnndctangvwosds) carry multipler abi ¢,
meanings based on the context of their usage. The Meogdnerally meansvith in the
sense of accompaniment or two or more things together. At the same time, in certain
contexts, it can carry the meaningwath and one b

I meanswith andoneof n ST rah Ul e | mr On, verse 109¢
people are resurrected with those whom they love, associated with, or folioWeel.
problem with the Ahmadi argument is that they attempt to take one specific contextual
meaning of_l7|3 and apply it to other instances to construct their desired meaning rather

16 One example of the linguistic nreAlahsayg@t¥ i n Sirah

Ei¥omeani ng fland cover up our sins.o
o Sahoh BukhUro, Volume 5, Book 57, Number 37
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er st as ldad thénneean@g dBalays baesbeing one of them,
ah Muhammad verse 36, where All ah sa

CHEKYET B My SRy P b T

Be not weary and fairttearted, crying for peace, when ye should be uppermost: for
Allah is with you, and will never put you in loss for your (good) deeds.

é wo ul dy thamAlldh is one of those who has gone through painful trials and
tribulation and must be comforted per this verse. Such an interpretation would lower the
status of All ah to a mere human. Likewise, I

Nt B AFbio0eB B AR LED

'O ye, the progeny of those whom We carried in the Ark with Noah.' He indeed was a
grateful servant of Ours.

This verse would mean the progeny physically became Noah, because the verge says
wux In a third example, in the laSty @ i SH a tAHah says,

GRE pRY o2 ekl ToHEY FZRy B GELED) Feo pRHBLR 2 YW el £ bHFE Q] B
0 HIFTETBRTICTIAT] G0 WATho) #FCTG Tos LT EEesa .t MCT
YBK P YLD Gren. I HIR HER X ricoBe 1D Ko HER 2V Y OFEEIRY AP A

Muhammad is the Messenger of Allah. And those who are with him are hard against the
disbelievers but tender among themselves. Thou seest them bowing and prostrating
themselves in Prayer, seekinjaf's grace and pleasure. Their marks are upon their
faces, being the traces of prostrations. This is their description in the Torah. And their
description in the Gospel is like unto a sgedduce that sends forth its sprout, then
makes it strong; it thebecomes stout, and stands firm on its stem, delighting the sowers
That He may cause the disbelievers to boil with rage at the sight of them. Allah has
promised, unto those of them, who believe and do good works, forgiveness and a great
reward.

Accordng to the Ahmadi understanding, when Allah smmlt meanghose
whoare amongst himmeaning the ones who physically become the Prophet Muhammad
6AH M ny AK nadm

Noneof these three interpretations would be acceptable to the Ahelagious
establishment. However, the same wdf,is used in the above verses. This is a clear

demonstration that words in the QuroUn are
conform to a preconceived noti wihbeorelfer ef or e,
themo from Slrah Ale 6l mrUn, verse 194 and
Al-Ni sUb6, verse 70 is erroneous.

Conclusion
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The Ahmadi interpretation of thi§ y astthat it applies to this life and not the
next. This is incorrect bease it is inconsistent with the statements of the Prophety A K
a bl [ FOF .Mrhell) 18 TidGferpretation is not merely one possible interpretation of the
verse. Rather, it ithe authoritative interpretation of which there is no dispute, because it
is based on the statements of the Proghét H ™ i1 whitik carries méteHweight than
the mere personal interpretation and opinion present in the Ahmadi position. Next, all
scholarly opinions, including those who the Ahmadis officially agree with, fsstythis
verse refers to the Muslims being reunited i
this verse logically refers to the next life because it is only possible to be in the company
of the martyrs in the afterlife.

Additionally, the approacbf using alternative, contextual uses_l7!aﬁs incorrect.
This is because of the fact that words are understood in context and not constructed
according to pr&onceived notions.

This Uy altes not speak about the continuation of prophets in this naftien
Muhammads 9B ™ i} iy SBdéks about HeHduslims reunited in Janvathammad
6 AH ™ niytlkeHast and fingl Bsophet of Allah.

Questions to ask the Murabbis )

1. How do we interpret this verse of tieu r @nlhe light of the narratins of the
Prophet Muhammada bi I© FOF m  Whigthil@fcatei thafl this verse is talking
about the next life?

2. If the martyrs are going to continue to come in this world, how does someone be
in the company of them if martyrdom requires that the persozaid™
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Hadoth ph3Kodi sk&p

This argument stems frornvitation to Ahmadiyyatby Mi r BaShirud-din
Mahmud Ahmad in the section titteddMe ani ng oNabiyWihtat am al

Ahmadi Argument:

Bel ow i s a st atpemsekn tin vwhichgsimecleadyidsnsathe
distinction between the statemesetal of the prophe@ndno prophets after him

mQ/M™K b FHIOHYHR KFM, _ Feny3yKy 3 HOFc Y6ph Fugl GFFHKIOHELK

ted by I bn Abi eSbadbahtbhaer Adisal

i's repor
the seal of the prophets, but do not

|t
[ he 1 s]

I n no ambiguous terms, fhil§ 6 thecodgs t hat
knowledgeable of the wives of the Prophet Wbl Hoknigéwy tAaK his blessedasus of
being the seal of the prophets does not mean that there will be no prophets after him.
Therefore, the prophethood Mi r @ Ju | Alhmad does not contradict the Prophet
Mu h a mmabdidors m istafiK as the sedll f the prophets, because tzar be
others prophets after Muhammadi [ FOF m . Wbl RIOF iy AK

Muslim Response:
The approach to this argument is of tfedd: Its real meaning based on
surrounding context and the evident associationkdf Ut amma baépdinU nab o

baddahu

T h e h andedidtehy belom

The Ahmadis quote the narration that seems to support their beliefs and creates a
divide betweerk h Ut anm baahydb 0 n a b 0. Hdwavérdwhdt tihey conveniently
fail to report is t°heehbdddlFmizsKfpinAidDFsbhy bel
Al-Ma n t, which explains the narration of Aishan 3 K . Itis asXaflows:

6bF3 Crje ndaK nAkb FUl® /Ml3 Kc 2Y ceYp WRYTIirtebF e(<3

HK AXT _ 6pfF>3 abll IOF HlysAK mMYSyyKIPKE 26Gj W FusCH1 3
MCN2mM nA3L AF b

Ibn Abi Shaybah reported that-8lha6ab g sai d, A A mavwu gahtQ r [athh e ¢
i bn AbQ Shu'ubah said, oMay Al l ah IBhoess Muhe
prophet af t-Mughdrmahd sSaoi dAI 61 t i s enough for

18 Not in the following chapter or the following pag
below inAl-Dur Al-ManthoorunderChapter 33, verse 40.
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A

prophetso, for we were being told that
[ 6 Es U] wo uhinch nlde af éfear eni md . o
Seal of the prophetand no prophets after himhave the same fundamental
meaning. However, AMu g h o in a K prefe¥rgdseal of the prophetsver no
prophets after hmbecause the | atter may <create t
Mar gam wi | | return. )
Al-Mughor a Bo, whmi ch,e fmappear s, tbefore[ hin@arsd U ]

60 Es U

he i

wo ul

after him. & Es UMabri gpabni KO beforg Muhammaé A H ™  Jiilytheksense n A Hb

that he was made a prophmetfore him, and he is after him in the sense that he returns

after the Prophet MuhammadBoth are correct statements, butMlu g h @r ah pref err
seal of the prophetdvecauseno prophets after himay cr eate the | mpress
bin Margam will not return. The same anal ysi

AbT BakeK .LG& Ypab o amd&dda feom baéyedhoth correct

statements in thefFm3BwandeMgdh girsdituytdotAdi s ha

preferred one over the other to express the finality of prophethood.

' Es U I@ma bl ®MBwasi g plokihetrom before. When he returns, he is not
remade a prophet. Muhammadsl [ fOF m  WHsitifet@iSt taibg Hdde a prophet. After
him, there are no ot dawelSiatuiBae Bding adpophet frdm n
before allows him to return withoutontradicting the finality of prophethood. This
argument is covered in more detail in the chapfeh.e Ret ur n of @i SH
a bl I IOF

The Ahmadis intentionally fail to report the second statement to construct their
desired theological position. Ine al i t yf 51 3AK0 | anch¢h¥ pther companions
accepted that Muhammadsi I IOF M  wWisitfeHaBt praphed K

Finally, one must take note that the narrator for both g@hasl Ibn AShaybah.

Mar

Therefore, he possessed a greater insight intoottrec e x t of t he sdMgd ement s

F N 3, Bver the incorrect extractions dfi r Baghirud-din Mahmud Ahmad.

Combination of the Two Statements

Next, consi den3 K h@acedYddsé svb atatements together.
According to the Ahmadi seal of the propheteally meandest of the prophe@ndno
prophets after hinactually meanso prophets after him who will negate or append to the
laws that he broughtThe Ahmadi interpretations of these two statements have no
correlations betweethem. If these are the true meanings of the quotes of the Prophet
6AH M Ay Ak e nfF mASBK s Whacwdspknown for her eloquence in speech,

would have no reason to combine two unrelated statements together. Even if one accepts

the erroneous interpretation sfal of the prophetandno prophets after mét, does not
make sense that A'istfan 3 K  would pfage two unrelated statements together in such
a disjointed manner.

Actual l vy, t his shows t hat t hesk areYprel

preferred the verse o f staterheat of @er hubdmiW v T IOF
a bl [, K@fcika might create confusion if not understood properly. But ultimately, they

i aK c

have the same meaning: there are no prophets after MuhammadlOF m . Wbl HIOF iy AK

10
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Questions to ask the Murabbis
1. If the true meamg of seal of the prophetand no prophet after himare
completely unrelated t o nes&c lommgadépsaech, why
statements together?
2. Does the hagh of A-Mu g h @irse&kh  proveftiat Muhammad M  Weikb M iy AK
a bli$the last onéo be made to be a prophet?

11
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il am t he Last Brick and | am t he

This argument was taken froiie True Meaning of Khataridabbuwwat
(Finality of Prophethood)page 23.

bFFLf N3 K EYKpeKIp YPEFIMEY ¢ Fe3NW Gy BT DX Cc | B
EF 3Oy B bw@ F N3l cYMmM [ nAr6eYBy FipyespKs ios InbPHblO
W3 PAKWBE BHKO AHKOHYUTM AHS

Recorded i n SarkedBooB56Nonberg34 Vol u

Narrated JUbir bin ' Abdull ah:

The Prophet said, AMy similitude in compar:i ¢
who has built a house completely and excellently except for a place of one brick. When

the people enter theouse, they admire its beauty and say, 'But for the place of this brick

(how splendid the house wil/l be)! 60

WOT DX KEOKE K F X kB3 § PX Fe TOUFRBYWIFHh EB XE&ce D 1
M3 AaWYylT EfF3OF SNt T idAr tYp6LARevl di'YE&PKF HOF ynerdb n
w3 Ay fws YWY MUGFEHTw FmMk eB elcY F

Recorded in Sahoh Mus®im, Book 30, Number 56
Ab i Huraira reportey pAébdabd’ e Mepovandiaerm) ( mas
similitude of mine and that of the Apostles (before me) is that of a person who
constructed a building, and he built it fine and well, and the people went round it saying,

'‘Never have we seen a building more imposirag ttinis, but for one brick, and | am that

brick (with which you give the finishing tou

Ahmadi Argument:

The Muslims argue that this hadgth is cl
prophets after Muhamma® A H M Wy HowevredtHh t hi s haddgth i s
the finality of prophethood. It is speaking about the finality of laws that cametladter
prophethood of Muhammad. This interpretation comes from two places.

_ The first place is Ibn Hajr AAs gal Ungdés commenfFat @ Ah thi
B U rwhere he writes:

ACompl etion of the Palace means t hahe with th
| aw was perfected. o

Second, Ibn Khaldun writes in M§-Mugaddimalc oncer ning this hadg@t h:

ted in Sahoh BukhOrg, Vo

19 A similar hadoth is r
d in Sahgh Musl i m, Book 3

re
2 Similar reports are fo

12
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APeople interpret 60Khatamun Nabbiyeend to m
However, it means that the prophet with whose advent prophethood wastgerhas
come. O

Both of these explanations of the had@th
finality of laws, not prophets.

This interpretation goes along perfectly with metaphorical interpretations of the
hadogt h. One c an emtbethausenbeingibailbak the/laws oftl. dirstp r
as the final shar i 0aha bilslOFt M ethedRad@bickiidyddk of Mu
law of Muhammad.

Despite the apparent meaning, this hadogt
prophethood.

Muslim Response:

Before being presented with the full refutation, it is important for one-teag
the text of the haddth from an unbiased per ¢
a bl [ IOF M islgeribdiRg himgef o all of therophets, not his law to other laws.
In his goal to justify the Ahmadi positiohi r TzUWhAhmad quoted Ibn Hajr al
Asgalani out of context in regards to the rest of his statement. Below is the full entry by
lbn Hajr inF a t @ Ua i

( PR ob FRFREVMCSR ) : i@l

OIS B HpYiB ay b A , oFivibl ob FEFH/T &G M, Vb HEEH P3H Uit VBB Bs bi|

ASEFBIMBBHEP Ve P-Hom v aYiwwc RBBHED e NF-AYbEg M, A el (i PRERLICM, 4HO
iV eib a3 1Y w8 e CVB i ADM KA TEYCIT3E péeiH s VIFRN PRV FEFVD i, V2B HHive Yis

HRREn BR: bl | pRERHRAY bk 1Y M LM G NHEDIFRE-YC by HRSGERG DARBHCY, I
brEtERK onfT AFts o NN YORBRDKED, all, sChZE3AmaTe MiTb\e AFhAmiM . N IBRONIBSHEND Brns
@@B@MHW@T KFIVE A8 UME 48 WY w8 143 a8 BK ek WD C TN fkRy2DIRERCT
LD HERK HPBYD, UFFHAAGHREE Hhbulipl MLuﬂ»Em PN Ppet RN AY2CH

@B@ZI@;B nysmls @isﬁ@pﬂ@

One of the questions expressed concerninghthasd i§ thdt the thing compared is one,

and that which it is compared to is multiple, so how can the comparison be sound and

hold true?The resolution of this is that he considered all of those pphets as one

person, because the parable demands that all the prophets be included in it and

taken into account, just as the house would not be complete except with all of its

parts being together.[Note: the parable refers primarily to the prophetsplild also be

understood to mean a qualitative comparison, in that an attribute that is found among all

of those prophets is similar to an attribute found in that one being compared. In other

words, it is as if he is comparing tHerophets and that which they brought of

guidance for the people INote: again, the parable refers to prophets and their guidance.

Laws are only one part of divine guidance] to a house whose foundation is set and whose
building is erected, and all that is left of it is a missingkwieth which the house would

become fully completed. Ibn-&rabi [here referring to the M a k i schol ar Qadh
Bakr Ibn at'Arabi, not Mthial-D@n | bn ' Arabi] <cl ai med that th
the foundation of the mentioned house, and that without it, the house would crumble,

saying that this is how the comparison should be undefsithis explanation, if it was

passed down to him from the past, is a good one, but otherwise, it is not necessary [to the

13
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proper understanding of this a d].gThehapparent context of thea d waulth demand

that the missing space be in an obvious placéne house, so that when looking at the

house, one would readily conclude that it is incomplete. Also, in the narration of Muslim

in his Sahih through Hammam, the wording is: "except for a missing space of a brick in a

corner among its corners”, Therefpit becomes clear that this missing brick would serve

to complete its perfection and beauty. Otherwise, if it meant that without the brick, the

house would not stand, then this would mean that without that brick, the house would be
fundamentally deficien , and this is not so, for the Shi:
him (that nabg) I's compl et e. So, the i nteno
complete in view of the Muhammadan Shari'ah in relation to the previous complete
Shari'ahs [of past pphets].

In his commentary, lIbn Hajr specifically writes that the building refers to all of
the prophetsas one single unit and their completion. The only trivial issue of discussion
is whether, in the analogy, the final brick is a keystone brick ouadiational brick, an
i ssue that does not affect the underl ying t|
revealed law. Each prophet is a complete prophet and likewise, Ibn Hajr comments that
each of their shariahs is independently complete. dsidbgether, they complete the
structure of prophethood, their laws complete the structure of the shariah. However,
according to Ibn Hajr, the primary meaning of the parable is prophets, not laws.
With the finality of prophethood comes the finality of lasred revealed scripture,
which is why Ibn Hajr commented on it. Logically, this makes sense because the only
ones who have the authority to bring forth new laws are prophets, but if no new prophets
can arise in this nation, then clearly there willbe nemeo | a ws . However, the
speaks abouirophets, not laws.
Next, the Ahmadis quote Ibn Khaldun in his great wAtkMugadimmah Yet,
they selectively leave out the part of the excerpt that goes against their beliefs. Below is
the full paragraphrébm Chapter 3, section 51.

In his Kitab 'Anga’ Mughrib, Ibn alArabi al-Hatimi called (the Mahdi) "the Seal
of the Saints.'He is known under the name of "the silver brick,” with reference to a
tradition reported by aBu k hUr ¢ i n t h e ofcthe®phetsy (in hanbodkh e Se a
on Mandgqib), which says, "Muhammad said, 'l and the prophets before me are like a man
who built a house and finished it save for one brick still to be placed. | am this brick.™
Therefore, the (scholars) interpret "the sealld prophets'as the brick needed for the
completion of the building. It means the prophet who has obtained the perfect prophecy.
Sainthood in its differendegrees is compared (by the Sufis) to prophecy. The perfect
(saint) is considered to be the "seal" of the saints, that is, the saint who is in the
possession of the rank that is the final ("sealing") stage of sainthood, exactly as "the seal
of the prophet” was the prophet who was in possessiothefrank that is the final
("sealing") stage of prophecy. In the tradition quoted, the Lawgiver (Muhammad) used
the phrase, "the brick (that completes) the house," for that final stagée two things
correspondto each other. Thus, (they may be compared) to bricks (of different
materials). In the case of prophecy, the brick is gold. In the case of sainthood, the brick is
silver. The difference in importance existing between the two stages corresponds to the
difference (in value) that exists between gold and silver. "Gold brick" is used as a name

14
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for the Prophet, and "silver brick" as a name for the expected Fatimid saint. The one is
"the seal of the prophets,” and the other "the seal of the saints."

Next, suppos the Ahmadis consider Ibn Khaldun an authoritative figure and use
his statements as proof of the iIinterpretatic
him when he says that from now until the end of time, there will be no more prophets. In
Chapter3, section 52, Ibn Khaldun writes:

On the authority of Ka'b and Wahb, it is stated that the entire duration of the world is
6,000 years. ASuhayli said, "There is nothing in the two traditions to support his (at
Tabari's) interpretation (concerning tHfeve-hundredyear duration ofi s 1), @md what
has actually happened has turned out to be different. The statement of Muhammad, ‘God
is indeed not unable to have this nation last longer than half a day,' does not imply that a
longer period than half a day is excludékhd his statement'l and the Hour were sent
like these two,' refers to the closeness (of the Hour) and to the fact that there will be no
other prophet and no other religious law (in the short time) between (Muhammad) and
the Hour.

In addition, Ibn Kaldun was a grelatsniic ersonality, especially in the fields of
history, economics, and sociology, but he was not a muhaddith, nor was this his specialty.

Expertise in social sciences does not aut o
interpretation. In fact, his moséamous work,Al-Mugadimmah which the Ahmadis are
guoting from, is not even a book of hadoth i

The Ahmadis argue that the house is a metaphor representing the complete law of
| s |, &hcheach brick is a law that theophets brought forth. This analogy is incorrect.
While some prophets brought minor modifications in the laws of the previous prophets,
other prophets brought entirely new sets of laws that completely abrogated the previous
|l aw. This i s canardhjversedab, wheye Alah sagsh B

icl SR Z MGG S OpF N auBess s

None of Our revelations do We abrogate or cause to be forgotten, but We saibstitut
something better or similar: Knowest thou not that Allah Hath power over all things?

With this predicate considered, the Ahmadi analogy would not make sense,
because some prophets did not build onto the existing laws, which is analogous to adding
anotrer brick. Some completely removed the previous law altogether and established an
entirely new one. For example, while there are striking similaritied, thdi dm s har i 6 ah i
not based upon the 613 Jewish mitzvahs. The only way those kinds of prophets would fit
into the Ahmadi analogy would be if they completely destroyed the structure and started
anew.

Now, consider thd s liclinderstanding. Each brickpiesents a prophet. The

earl i est prophets | aid the framework for t
prophet supports the same message as the previous. The final brick needed to complete
the construction of the house lofs | idtme brick of the Prdget Muhammad # y AK ndaH

6 A.Wowthat that brick has been placed, the building is complete and no more bricks
are needed. No more prophets will be sent bedaisé id tomplete.
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Questions to Ask the Murabbis
1. Why are we reading the commentaryofiadip ar t y i f the hadgth of
clear ass?

2. If Ibn Hajar Al-Asgalani, the third party, is an authoritative scholat ia |, dbm

we accept him when he says that Muhamma@i b ™ liigtiseKast prophef?H
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Hadot h iafK 6a#itli¥)p Nabd Badado

This argument was taken fr o Amdd&s DMi sunder
Believe in the Holy Prophet (saw) As Khat am:
Traditions. o

AiYou are to me as Aaron was to Moses, except
(ADb @,ar wnodbi, Mishkat)

Ahmadi Argument:

The Muslims argue that the statement by the Prophet Muhammad mentioned
above proves that there can be no prophets after Muhammad bécausen ab o baodad
literally meansno prophets after meTo understand why this isot the case, one must
understand the context in which this statement was said.

This statement was said by the Prophet M
while the Muslim army was departing. 0AIl i ]
over Madinahbut being the brave soldier that he was, he wanted to participate in the
fighting. The Prophet commanded him to stay
was |ike the position of Harln with respect

In this usage, the word a 6dmab not man after. AccordingtoLane és ,Lexi con
page 225, the word a 6adsd meand®ehind Based on the usage of the Prophet, one can
see that the actual meaning of this statememd igrophet behind mia the sense that the
Prophet Muhammad wkand whe rleaving behindtagrophet, tas
MI sU did when he left Harin behind.

Therefore, the meaning fU n a b & ndbna prapded after meRather, it is
no prophet behindme meani ng that O0Ali was not a proph

Muslim Response:

This is an exaple of the Ahmadis playing with words to construct the meaning
they desire rather than accepting the actual meaning of the statement, which clearly
negates the possibility &fli r G HJu | Abinmad as being a prophet of Allah. In reality,
this statement is @nof the many clear proofs that there are no prophets after Muhammad
6AH m iy AK ndak i

First, the Prophet Muhamm&dA B ™  lisgidd KU n arbSidnyptenésandtd
only in this one isolated instance. If the Ahmadis believ®l n a b ¢meabsam a d §
prophets behind mehen they have the dubious task of explaining the dozens of other
instances in which the prophet or the companions said that there are no more prophets
and reinterpret those instances to conform to their thegfogy.

Second, the Ahmaslirefer toL a n e 6 s td peoxe tleeio argument. However,
their own reference primarily defines a 0 asdhafter. Behind is only a secondary
contextual understanding. On page 22 n e 6 s slaeysccardifig to some of the
grammarians, as an adv. N. pface signifying after, or behitd i ndi cati ng t ha:

21

For exampl e, Sahoh BukhUOUr o, VoBouonke 743, Bhoaodkd t5h6 ,2 1h4a
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some grammarians define it as such. However, the primary meaning of the word is listed
asnadv. N of time, signifying after or afteryv

Above, the original meaning is underlined in red, while secondary contextual
definition is underlined in green.

18



















































































































































































































































